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The Sacred Tree of the Ancient Maya
Allen J. Christenson
Abstract: Sacred trees, representing the power of life to grow
from the underworld realm of the dead, are a common motif in the
art and literature of the ancient Maya of Mesoamerica. Such trees
are similar in concept to the tree of life described in the Book of
Mormon, as well as to the mythic traditions of many other contemporary world cultures. Hieroglyphic inscriptions and sixteenthcentury highland Maya texts describe a great world tree that was
erected at the dawn of the present age to stand as the axis point of
the cosmos. In its fruit-laden form, it personified the god of
creation who fathered the progenitors of the Maya royal dynasty.

Depictions of sacred trees in the art of ancient America have
fascinated generations of Latter-day Saint scholars because of
their possible association with the tree of life mentioned in the
Book of Mormon (1 Nephi 8:10–36; 15:21–2). One of many
such trees may be seen on the famous Stela 5 from Izapa (fig. 1),
a monument of great importance because of its early date (likely a
century or two before the birth of Christ) and unusually complex
imagery. Much has been written in an honest search for the
meaning these artistic representations of sacred trees held for their
ancient creators. The work of V. Garth Norman on the monuments of Izapa has been particularly thorough and insightful, and
I can add little to his interpretations.1 Norman reiterates the longheld belief that the tree depicted on Izapa Stela 5 is related to the
fruit-bearing tree of life mentioned in the Book of Mormon, a
1

V. Garth Norman, Izapa Sculpture, Papers of the New World Archaeological Foundation Number 30 (Provo, Utah: New World Archaeological
Foundation, 1973, 1976).
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symbol that Nephi associated with the afterlife and the sacrifice of
the Son of God (1 Nephi 11:4–7).
Following the decline and eventual abandonment of Izapa, the
ancient Maya of Mexico and Central America continued to depict
sacred trees in their art and refer to them in their literature. These
ancient sources can enlighten our understanding of Maya concepts of creation, the afterlife, and spiritual rebirth. As it is in the
Book of Mormon, the sacred tree of the Maya was associated with
a great creator deity, who was sacrificed and subsequently reborn
to new life.
One of the principal keys that helps us to understand the nature of Maya cosmology and the afterlife was discovered more
than a century ago. In the mid-1850s, an Austrian traveler named
Carl Scherzer stumbled across a long-forgotten manuscript copy
of the Popol Vuh in the archives of the University of San Carlos in
Guatemala City. This book is of inestimable value, since it is a
transcription of a pre-Columbian text made by members of the
ruling highland Maya lineage soon after the Spanish Conquest in
the mid-sixteenth century. Because it was transcribed using Latin
script, the contents could be read relatively easily and indeed had
been translated into Spanish in the early 1700s by a Franciscan
monk named Francisco Ximénez. Scherzer’s publication of the
Spanish translation of the text in 1857, as well as a rather flowery
French version published by Father Charles Étienne Brasseur de
Bourbourg four years later, caused a sensation in Europe. The
Popol Vuh is still the only known pre-Columbian Maya text that
has survived in a form that has been transcribed in a Western
script. It is available today in a number of English versions, the
most recent by the ethnologist Dennis Tedlock.2
The first half of the Popol V u h contains a collection of
highland Maya legends concerning the creation of the world, the
nature of life and death, and an extensive description of the
underworld and its perils. A miraculous life-giving tree is a major
focus of the mythic section. The tale of this tree begins with the
account of a hero named One Hunahpu who often spent his days
playing an ancient Maya ball game with his brother.
2

Dennis Tedlock, Popol Vuh: The Mayan Book of the Dawn of Life, rev.
ed. (New York: Simon and Schuster, 1996).
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Unfortunately, the noise of the game disturbed the lords of the
underworld (a place called Xibalba), who lived beneath the ball
court. The chief lords of the underworld, named One Death and
Seven Death, were determined to destroy the brothers and
therefore summoned them to their realm. After a number of trials,
One Death and Seven Death overcame One Hunahpu and
sacrificed him by beheading him. Although they buried the body
in the underworld ball court, they placed his head in the branches
of a dead tree. Immediately, the tree sprang to life and bore a
white fruit resembling the fleshless skull of One Hunahpu:
And when his head was put in the fork of the tree,
the tree bore fruit. It would not have had any fruit, had
not the head of One Hunahpu been put in the fork of
the tree.
This is the calabash,3 as we call it today, or “ t h e
skull of One Hunahpu,” as it is said.
And then One and Seven Death were amazed at the
fruit of the tree. The fruit grows out everywhere, and it
isn’t clear where the head of One Hunahpu is; now it
looks just the way the calabashes look. All the Xibalbans see this, when they come to look.
The state of the tree loomed large in their thoughts,
because it came about at the same time the head of One
Hunahpu was put in the fork.4
The lords of the underworld were so astonished and fearful of
the power of the tree that they forbade anyone to approach it.
Eventually, tales of the miraculous tree and the sweetness5 of its
fruit reached the ears of a daughter of one of the underworld
lords. She followed the path to the tree and was about to pluck
one of its fruits when the skull of One Hunahpu spoke to her,
cautioning her to partake of the fruit only if she was certain of her
desire. She assured One Hunahpu that this was indeed her wish.
Before she could touch the fruit, however, she became miracu3
The calabash tree (Crescentia cujete) yields a large, whitish to lightgreen gourd with a hard, bonelike rind that is sometimes dried and used to make
bowls. It is approximately the size of a human skull.
4
Tedlock, Popol Vuh, 97–8.
5
The K’iche’ word used in this phrase is q’us (“sweet, delicious”).

4
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lously impregnated by a drop of One Hunahpu’s saliva, which he
spat into her palm. The young woman was then admonished that
by this action life would be renewed through her, never to be lost
again. The maiden then climbed up to the world of the living
where she bore twin sons, who eventually grew to maturity and
defeated the lords of death and rescued the bones of their father.

The World Tree and the Ancient Maya
The essential elements of the story of One Hunahpu and the
miraculous underworld tree were well-known among the ancient
Maya many centuries before the Popol Vuh was compiled. Indeed, the myth appears to have been the central focus of southern
Mesoamerican cosmology since before the birth of Christ. Numerous painted ceramic vases discovered near the ruins of Maya
cities in southern Mexico, Guatemala, and Belize show the great
culture hero confronting the lords of death, his sacrifice, his head
hanging in a fruit-laden tree, and his eventual resurrection as a
god of life and abundance.
Although the Popol Vuh account of One Hunahpu ends with
his restoration to life in the underworld, earlier hieroglyphic inscriptions provide additional information. Hun-Nal-Ye was
the ancient lowland Maya version of One Hunahpu.6 Like One
Hunahpu, the sacrificed Hun-Nal-Ye is shown in Maya art with his
head hung in a flowering tree in the underworld (fig. 2). With the
aid of his two sons, he was able to arise from the underworld
through the cracked carapace of a great turtle, representative of
the earth floating on the surface of the primordial sea (fig. 3).

6

Mary E. Miller and Karl A. Taube, The Gods and Symbols of Ancient
Mexico and the Maya: An Illustrated Dictionary of Mesoamerican Religion (New
York: Thames-Hudson, 1993), 69–70; Francis Robicsek and Donald Hales, “A
Ceramic Codex Fragment: The Sacrifice of Xbalanque,” in Maya Iconography,
ed. Elizabeth P. Benson and Gillett G. Griffin (Princeton: Princeton University
Press, 1988), 260–76.
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Place.” Five hundred and forty-two days later, on 5 February
3112 B .C ., Hun-Nal-Ye then “entered the sky,” completing his
apotheosis as a god.7
The deified, fruitful manifestation of the world tree may be
seen in the main sanctuary panel of the neighboring Temple of
the Foliated Cross (fig. 5). There the tree is adorned with precious
jade jewelry and abundant foliage, whose delicately curling leaves
cradle tiny god heads. The upper branch is marked by a personified deity face with a mirror infixed into its forehead, indicating that the tree is resplendent, glowing with light as the sun is
reflected off a shiny mirror.
Perhaps the most impressive depiction of the world tree at
Palenque may be seen on the carved sarcophagus lid of Lord
Hanab-Pakal II (fig. 6), who ruled the city from about A.D.
615–84. His tomb was built deep within the heart of the largest
temple pyramid in the main complex (fig. 7), called the Temple
of Inscriptions because its upper sanctuary bears an unusually
long hieroglyphic text devoted to the dynastic history of the city.
The tomb is constructed in the shape of a large I, the traditional shape of the Maya ball court, perhaps recalling the descent
of One Hunahpu into the underworld ball court where he confronted the lords of death. The sarcophagus itself is meant to represent the center of the cosmos, the place where creation began.
The right and left edges of the lid display columns of glyphs representing various celestial elements, known as sky bands. The
body of the king is thus surrounded by a symbolic representation
of the universe. The placement of glyphic elements on the lid parallel the orientation of the real world. The central glyph on the
Figure 6. Sarcophagus lid of Lord Hanab-Pakal II, Palenque. The
following discussion focuses on elements of this panel (6a–k).

7

David Freidel, Linda Schele, and Joy Parker, Maya Cosmos: Three
Thousand Years on the Shaman’s Path (New York: Morrow, 1993), 69.
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nearly right angles high above the ground, reminiscent of the
cross-shaped trees seen in the art of Palenque.
The ceiba tree is still revered by the modern Maya as a manifestation of the world tree. Many villages have a carefully tended
ceiba tree growing in their main plazas. This tree marks their
homeland as the center place of the world. Inhabitants often refer
to their village as u muxux kaj, u muxux ulew (“navel of the heavens, navel of the earth”) because of the presence of the tree and
other sacred objects that center their community in relation to the
rest of the world. The Maya name for the tree reflects the importance it holds. The K’iche’ Maya of the highlands call it räx che’,
while the Yucatec Maya call it the yax che’. Both mean “first,
green, new, or preeminent tree.” The souls of the dead are said to
follow its roots into the underworld, while ancestors may return in
the same way to visit the living on special occasions.
The presence of the ceiba in the underworld is a very ancient
concept throughout the Maya world. In the sixteenth century,
Diego de Landa, first bishop of Yucatan, recorded that the souls of
the benevolent dead entered “a place where nothing would give
pain, where there would be abundance of food and delicious
drinks, and a refreshing and shady tree they called Yaxché, the
Ceiba tree, beneath whose branches and shade they might rest and
be in peace forever.”9
Such trees appear in the mythic traditions of a number of
world cultures, including the various indigenous nations of North
America. The shaman-chief Black Elk of the Oglala Sioux
described it while in a visionary trance:
I was seeing in a sacred manner the shapes of all
things in the spirit, and the shape of all shapes as they
must live together like one being. And I saw the sacred
hoop of my people was one of the many hoops that
made one circle, wide as daylight and as starlight, and
in the center grew one mighty flowering tree to shelter

9

Diego de Landa, Yucatan before and after the Conquest, tr. William
Gates (Baltimore: Maya Society, 1937), 57.
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The body of Pakal was thus adorned as if he were not only the
creator god Hun-Nal-Ye, but the symbolic embodiment of the
precious jade world tree itself.
The overall theme of the king’s burial goods and the carved
sarcophagus lid powerfully express the instant of transformation
from death and mortality to godhood in the midst of the sacred
world tree at the center of creation. In ancient Mesoamerica, kingship was an eternal office that, once held in life, persisted beyond
the grave. Particularly in agricultural societies like that of the
Maya, survival was dependent on the rhythmic flow of one aspect
of nature into its complementary opposite. Life could not exist in
the absence of death. The sun must rise in its time to bestow its
light and warmth on the crops. The rains must fall in their season
and in sufficient amounts or the crops will not grow to maturity
and the community will die. The dry, seemingly lifeless maize
seed must be buried in the earth before it can sprout new plants.
The king represented the hope that these forces could be controlled and ensured through ritual. He was the guarantor that the
cycles of the universe would continue to be predictable and benevolent. From their tombs, dead royal ancestors presided over
and assisted the ritual acts of their living successors.
Royal burials were oriented as the central axis point of the
universe, the place where worlds drew closest to one another.
Sacred and precious things were placed in the king’s tomb where
they would come into contact with the life-sustaining power of the
otherworld. The most precious offering was the blood and body
of the divine king who, like the world tree, carried within him the
seed of new life. Burial of the king’s body within the bowels of a
sacred pyramid symbolically returned him to the place of creation
in the hope that proximity to its regenerative power would help his
rebirth into godhood. The appearance of the sacred world tree
growing from the underworld on the sarcophagus lid of Pakal was
the symbolic expression of this concept.
It is evident that this journey was recapitulated at death by
each ruler of Palenque. The sides of Pakal’s sarcophagus are
decorated with the images of ten individuals, identified by their
hieroglyphic name signs as men, and a single woman, who
preceded Pakal in the office of king. All are depicted in a very
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Present Participle Adjuncts in the Book of
Mormon
Larry G. Childs
Abstract: Participle adjuncts in the Book of Mormon are compared with those in the other writings of Joseph Smith and with
English in general. Participle adjuncts include present participle
phrases, e.g., “having gained the victory over death” (Mosiah
15:8); present participle clauses, e.g., “he having four sons” (Ether
6:20), and a double-subject adjunct construction, known as the
coreferential subject construction, where both subjects refer to the
same thing, as in “Alma, being the chief judge .!.!. of the people
of Nephi, therefore he went up with the people” (Alma 2:16).1
The Book of Mormon is unique in the occurrences of extremely
long compound adjunct phrases and coreferential subject constructions, indicating that Joseph Smith used a very literal translation
style for the Book of Mormon.

One striking feature of Book of Mormon English is its distinctive use of present participle adjuncts. I present here a study
showing that the Book of Mormon frequently features participle
adjunct constructions that Joseph Smith did not typically use in
his own language and which were not common in the English of
the time. Given that the English Book of Mormon is a work of
translation, these unique features shed light on Joseph Smith’s
style as a translator.2 He must have been rendering a literal trans1
Within quotations, boldface type is used for the subjects; italics
indicate participle adjuncts.
2
My paper seeks to show that these constructions are unusual English
without reference to the source language of the Book of Mormon. Brian Stubbs
convincingly shows that these same unusual constructions are likely renderings
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lation of the original Book of Mormon text rather than recasting
the ideas of the original text into his own idiolect.
Present participle adjuncts are typically divided into participle
phrases and participle clauses. A present participle phrase is a
present participle adjunct without an explicit, grammatical subject,
for example, “And thus God breaketh the bands of death, having
gained the victory over death” (Mosiah 15:8). A present participle clause contains an explicit subject, for example, “And the
number of sons and daughters of Jared were twelve, he having
four sons” (Ether 6:20).
In addition, the Book of Mormon makes frequent use of a
participle adjunct construction that is rare outside the Book of
Mormon. It is a double-subject construction, where two subjects
are separated by a present participle adjunct; both subjects refer to
the same person or thing, and the second subject is the subject of a
finite clause, as in “Now Alma, being the chief judge and the
governor of the people of Nephi, therefore he went up with his
people” (Alma 2:16). I have identified some fifty-four examples
of this pattern in the Book of Mormon,3 including the very first
verse of the entire book: “ I, Nephi, having been born of goodly
parents, therefore I was taught somewhat in all the learning of my
father” (1 Nephi 1:1).
I have used the neutral term coreferential subject construction
to describe these constructions because, while they all have two
subjects with the same referent, their exact grammatical structure is
somewhat ambiguous. The first subject may be the subject of a
participle clause, or it may be that both are redundant finite clause
subjects surrounding a participle phrase.

of typical Semitic structures in his “A Lengthier Treatment of Length,” Journal
of Book of Mormon Studies 5/2 (1996): 82–97, and his article in this volume:
“A Short Addition to Length: Some Relative Frequencies of Circumstantial Structures,” pages 39–46.
3
I have found the following coreferential subject constructions in the
Book of Mormon: 1!Nephi 1:1; 2:16; 4:26, 31; 7:8; 10:17; 15:3; 18:17; Jacob
7:3; Enos 1:1–2; Omni 1:1–2, 12–3, 28; Words of Mormon 1:1; Mosiah 1:4;
10:19; 19:4; 20:3, 17; Alma 1:1, 9; 2:16; 5:3; 9:1; 12:1; 15:17–8; 16:5;
18:16, 22; 19:2, 14; 43:30; 46:34; 47:4; 48:2; 50:30; 52:21, 33, 37; 56:29;
62:19; 63:5; Helaman 2:6–7; 11:23; 3!Nephi 6:17; 7:12; Mormon 1:2, 5, 15;
4:23; 5:8–9; Ether 13:16; Moroni 1:1; 7:22.
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Scope of the Study
This study looks briefly at Book of Mormon participle adjuncts in general and then concentrates on participle clauses and
coreferential subject constructions in an effort to illuminate
Joseph Smith’s style of translation. It also examines clues to the
true grammatical nature of the coreferential subject construction.
I first studied present participle adjuncts in the Book of Mormon. I then contrasted their use in the Book of Mormon with their
use in Joseph Smith’s other writings and translations, namely, the
Doctrine and Covenants, Pearl of Great Price, Teachings of the
Prophet Joseph Smith, and The Words of Joseph Smith.4 To examine the possibility that Joseph Smith might have been imitating
a biblical style in his Book of Mormon translation, I also examined participles in the King James Version of the Bible. The study
was conducted using CD-ROM versions of the LDS standard
works and the writings of Joseph Smith.5 I also consulted English
grammars to determine if the participle adjuncts used in Book of
Mormon English were considered acceptable in the nineteenth
century.
Because participle adjuncts are very common in all the works
examined, a representative sample seems sufficient to establish
usage trends. Therefore this study is limited largely to the most
common participles, having and being, and other participles
known to form coreferential subject constructions, namely
knowing, seeing, and supposing.
I will first make some general observations on participle
adjuncts in the Book of Mormon and then examine Book of

4

Joseph Smith left behind very few holographic writings. The writings
of Joseph Smith examined here have for the most part been edited and were often
recorded by others from sermons Joseph Smith preached. Nevertheless, although
the writings in this study may not strictly be his own words, they certainly
reflect the language of his contemporaries and therefore the language with which
Joseph Smith was familiar.
5
Teachings of the Prophet Joseph Smith, ed. Joseph Fielding Smith
(Salt Lake City: Deseret Book, 1938), and The Words of Joseph Smith: The
Contemporary Accounts of the Nauvoo Discourses of the Prophet Joseph, ed.
Andrew F. Ehat and Lyndon W. Cook, 2nd rev. ed. (Orem, Utah: Grandin Book,
1996), both in Infobases LDS Collector’s Library ’97 CD-ROM.
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Mormon participle clauses and coreferential subject constructions
in detail.

General Observations on Participle Adjuncts
Frequency of Adjuncts
Participle adjuncts are extremely common in the Book of
Mormon. The Infobases online version lists 2,783 words ending in
-ing in the running text of the Book of Mormon. Although a
number of these represent nonparticiples such as bring, sing, notwithstanding, according, building (as a noun), and being (as a
noun), nevertheless, many of the -ing words are probably participial. Present participle adjuncts are also very common in all the
other works studied, and, with certain exceptions noted below, are
used in much the same way as in the Book of Mormon.

Adjunct Strings
One general difference between the Book of Mormon and the
other works studied is in the use of adjunct strings. The Book of
Mormon writers had an apparent love for stringing participle
adjuncts together in long compound phrases, as in the following:
But behold, when the time cometh that they shall
dwindle in unbelief, after they have received so great
blessings from the hand of the Lord—having a knowledge of the creation of the earth, and all men, knowing
the great and marvelous works of the Lord from the
creation of the world; having power given them to do
all things by faith; having all the commandments from
the beginning, and having been brought by his infinite
goodness into this precious land of promise—behold, I
say, if the day shall come that they will reject the Holy
One of Israel, the true Messiah, their Redeemer and
their God, behold, the judgments of him that is just
shall rest upon them. (2 Nephi 1:10)

28
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Other examples include Omni 1:15; Mosiah 15:89; Alma 9:19–22
(which contains a string of no less than thirteen participle
adjuncts); Alma 13:28–9; Helaman 7:4–5; and 3!Nephi 7:15–6.
Compounds with more than two participle adjuncts are comparatively rare in all the other works studied, although the Doctrine and Covenants and Pearl of Great Price each have a few striking examples. For example, D&C 19:2–3 has a string of five participle adjuncts; and D&C 76:35 and Abraham 1:1–2 each have a
string of four participle adjuncts.

Contrastive Analysis of Present Participle Clauses
Frequency of Participle Clauses
Present participle clauses are very common in the Book of
Mormon and in the writings of Joseph Smith. They are also very
common in general English, as F. Th. Visser proves in his exhaustive treatment of participle adjuncts in An Historical Syntax of the
English Language.6 Visser cites nearly three hundred examples
of present participle clauses from Middle English through
present-day English. Among his citations are many from
contemporaries of Joseph Smith, such as Charles Dickens (1843):
“They walked along the road, Scrooge recognising every gate,
and post, and tree.”7

Acceptability of Participle Clauses
The treatment of the participle clause in English grammars
forms an interesting side note. While participle clauses are demonstrably common and accepted in most grammars, a few grammarians have considered them to be unnatural English. Visser lists
his three hundred examples largely to refute the dissenters such as
C. H. Ross, who opined in 1893 that in early Modern English the
construction “limited itself to certain favorite authors where the
classical element largely predominated, and was used but spar6

F. Th. Visser, An Historical Syntax of the English Language; Part Two,
Syntactical Units with One Verb (Leiden: Brill, 1966), 1147–60.
7
Ibid., 1153, emphasis added.
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ingly by authors whose style was essentially English,”8 and Sweet,
who said in 1903: “The absolute participle construction is not
only uncolloquial, but is by many felt to be un-English, and to be
avoided in writing as well.”9 Visser also refers to the work of a
more recent grammarian:
Vallins . . . says that, with the exception of a number of
standard idiomatic collocations such as “weather permitting,” “other things being equal,” the construction
does not belong to colloquial Pres. D. English, and that
it would be more natural, and therefore more idiomatic,
to say “As the match was over early, we decided to go
to the theatre.”10
This disagreement among grammarians may simply be prescriptivism running counter to actual usage. The dissenting
grammarians were perhaps unaware of how widely used the participle clause really is, or perhaps they simply had their own opinions about what constitutes good and bad English. In any event, it
is clear that participle clauses are very much a part of English and
are acceptable to most grammarians.

Pronominal Subjects
The grammatical case of the present participle clause subject
can be determined when the subject is a pronoun. Many present
participle clauses in the Book of Mormon contain pronominal
subjects, and in each instance, the subject pronoun is in the nominative case, as in these examples: “And I, Moroni, having heard
these words, was comforted” (Ether 12:29); “And again, it
showeth unto the children of men . . . the narrowness of the gate,
by which they should enter, he having set the example before
them” (2 Nephi 31:9); “Wherefore, he gave commandments unto
men, they having first transgressed the first commandments as to
8

C. H. Ross, “The Absolute Participle in Middle and Modern English,”
PMLA 8 (1893): 38, quoted in Visser, Historical Syntax, 1149.
9
H. Sweet, A New English Grammar II (Oxford, 1903), 124, quoted i n
Visser, Historical Syntax, 1150.
10 Visser, Historical Syntax, 1150, quoting G. H. Vallins, The Pattern o f
English (London: Language Library, 1956), 74.
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things which were temporal” (Alma 12:31); and “save it were one
of the Lamanitish women, whose name was Abish, she having
been converted unto the Lord for many years” (Alma 19:16).
The case of the present participle clause subject is another
point of controversy. While most grammarians have considered
the nominative case to be acceptable, others have thought it incorrect. Visser quotes several nineteenth-century grammarians on this
subject who claimed that participle clause subjects should be in the
objective case. Among these were E. Adams,11 R. G. Latham,12
and C. H. Ross.13 And again, Visser proceeds to prove them
wrong. He shows that participle clause subjects in the objective
case were occasionally found in Old English and Middle English,
but then died out completely until their “reappearance in familiar
English at the end of the nineteenth century.”14 As an example
of their reappearance, he quotes H. G. Wells in “The Country of
the Blind” (1911): “It will be a very good match for me, m’m,
me being an orphan girl.”15 Visser claims that nominative subjects have always been more common, and indeed, about half of
Visser’s three hundred examples of present participle clauses have
nominative pronoun subjects.
As in the Book of Mormon, all the pronominal participle
clause subjects in the Bible are nominative. I have found five examples of pronominal participle clause subjects in the writings of
Joseph Smith. In four of them he uses the nominative case. This
passage from the Manuscript History of the Church, 17 March
1842, referring to the founding of the Relief Society, is typical:
I gave much instruction, read in the New Testament,
and Book of Doctrine and Covenants concerning the
Elect Lady, and shewed that the elect meant to be
elected to a certain work &c and that the revelation was
then fulfilled by Sister Emma’s election to the Presi11 E. Adams, The Elements of the English Language (London, 1858),
quoted in Visser, Historical Syntax, 1149.
12 R. G. Latham, Essential Rules and Principles (London, 1876), quoted i n
Visser, Historical Syntax, 1149.
13 Ross, “The Absolute Participle,” 38.
14 Visser, Historical Syntax, 1147.
15 Ibid., emphasis added.
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dency of the Society, she having previously been
ordained to expound Scriptures.16
In the fifth instance, a passage from the Seaton letter (1833), he
uses the reflexive case:
Mr. Editor:—Sir, Considering the liberal principles
upon which your interesting and valuable paper is
published, myself being a subscriber, and feeling a
deep interest in the cause of Zion, and in the happiness
of my brethren of mankind, I cheerfully take up my
pen to contribute my mite at this very interesting and
important period.17
Visser cites only two examples of reflexive participle clause
subjects, both from the fifteenth century. However, compare with
modern usage as described in the entry for myself in The American Heritage Dictionary of the English Language: “[Myself] is
used . . . as an emphasizing substitute . . . for I, in an absolute
construction: Myself in debt, I could offer no assistance.”18 Smith
may have used myself as an intensive substitute for the nominative.
If Visser is correct (and his exhaustive research makes him
credible), then the Book of Mormon simply follows the language
of the time in its use of nominative pronominal subjects in participle clauses. It also follows the style of Joseph Smith, although we
have seen that he did not limit himself to the nominative case.

Contrastive Analysis of Coreferential Subject
Constructions
Frequency and Acceptability of Coreferential Subject
Constructions
While participle clauses are common both in the Book of
Mormon and in general English, coreferential subject construc16 Ehat and Cook, Words of Joseph Smith, 106, emphasis added.
17 TPJS, 13, emphasis added.
18 The American Heritage Dictionary of the English Language (Boston:
Houghton Mifflin, 1981), s.v. “myself.”
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tions are rarely found outside the Book of Mormon, and grammarians universally decry them. For example, René Dirven maintains that an initial participle adjunct needs to take an explicit
subject if “there is a danger of mixing up the subjects of the main
clause and the adverbial clause . . . the so-called dangling participle.”19 He cites the following contrasting sentences as an
example:
Having finished his homework, his father said John
could go to the cinema.
John having finished his homework, his father said he
could go to the cinema.20
Dirven points out that “in such case (i.e. the explicit subject of the
main clause being different from the implicit subject of the subordinate non-finite clause), the subject of the adverbial clause
must be stated.”21 For Dirven, such constructions are called for
only when the two subjects are not coreferential.
Visser takes up the issue of constructions where “the subject
of the -ing form and the subject of the main syntactical unit refer
to the same person.”22 He quotes Brittain (1778) on the subject:
This very vulgar impropriety, or tautology, comes from
falsely imagining that the foregoing noun, being modified and affected by the participle, is rendered incapable of becoming the nominative to a following verb:
wherefore a needless pronoun is intruded; and the
noun itself, though visibly agent in the latter phrase, is
left in suspense.23
He also quotes Onions’s An Advanced English Syntax (1905):
The nature of the origin of the construction evidently precluded the possibility of the subject of both
19 René Dirven, A User’s Grammar of English (Frankfurt: Lang, 1989),
580.

20
21
22
23

Ibid., 580–1.
Ibid., 581.
Visser, Historical Syntax, 1159.
Brittain, Rudiments of English Grammar (Louvain, 1778), 97–9,
quoted in Visser, Historical Syntax, 1159, emphasis in the original.
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clauses referring to the same person or thing. Hence
the rarity and awkwardness of such a sentence as: “O u r
guest at last arriving, he was called upon to sing.”
(Change the construction by omitting he.)24
For once, Visser agrees with the grammarians he cites. He
says: “In Pres. D. English the idiom is generally avoided in literary English.”25 He does proceed to cite thirty examples of
coreferential subject constructions in Middle and Modern English,
but the examples here are meant to emphasize the unusualness of
the construction, unlike the hundreds of examples he cites of
other participle clauses to emphasize their ubiquity. A few of his
examples of coreferential subject constructions are: “H e growing
weaker daily by the violence of his disease, . . . he desired to fortify himself with the buckler of a true Catholic in this last action”
(Rob. Rookwood, 1623),26 “M a c b e t h having come into the
room, he took the two dirks” (W. Scott, 1830);27 and “The whole
building being of wood, it seemed to carry every sound, like a
drum” (D. H. Lawrence, 1921).28
No coreferential subject constructions have been found in the
Doctrine and Covenants or the Pearl of Great Price, and they are
very rare in the other writings of Joseph Smith and in the Bible. I
found only one occurrence in the Bible: “Jesus knowing that the
Father had given all things into his hands, and that he was come
from God, and went to God; He riseth from supper, and laid aside
his garments; and took a towel, and girded himself” (John
13:3–4).
I found three occurrences in the writings of Joseph Smith.
One is from his 1834 account of Zion’s camp: “Martin Harris
having boasted to the brethren that he could handle snakes with
perfect safety, while fooling with a black snake with his bare feet,
he received a bite on his left foot.”29 The second is from a discourse on the priesthood that Joseph dictated to his scribe, Robert
24 C. T. Onions, An Advanced English Syntax, 4th ed. (London, 1905),
quoted in Visser, Historical Syntax, 1159.
25 Visser, Historical Syntax, 1159.
26 Ibid., emphasis added.
27 Ibid., 1160, emphasis added.
28 Ibid., emphasis added.
29 TPJS, 71–2, emphasis added.
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B. Thompson, in 1840: “The power, glory, and blessings of the
priesthood could not continue with those who received ordination
only as their righteousness continued, for C a i n also being
authorized to offer sacrifice but not offering it in righteousness,
therefore he was cursed.”30 The final occurrence is in the Joseph
Smith Translation of the Bible, where Joseph Smith changed a
passage in Genesis from its King James Version reading of “ A n d
the damsel was very fair to look upon, a virgin, neither had any
man known her: and she went down to the well” (Genesis 24:16
KJV) to “And the damsel being a virgin, being very fair to look
at, such as the servant of Abraham had not seen, neither had any
man known the like unto her; and she went down to the well”
(Genesis 16:24 JST).

Connective Words
Not only are coreferential subject constructions unusual outside the Book of Mormon, the presence of connective words between the clauses of Book of Mormon coreferential subject constructions makes their Book of Mormon usage even more unique.
These connective words, often therefore or wherefore, occur between the end of the participle adjunct and the second subject, as
in the following examples: “Now behold, this was the desire of
Amalickiah; for he being a very subtle man to do evil therefore he
laid the plan in his heart to dethrone the king of the Lamanites”
(Alma 47:4); “And he, supposing that I spake of the brethren of
the church, and that I was truly that Laban whom I had slain,
wherefore he did follow me” (1 Nephi 4:26); and “Behold, it
came to pass that I, Enos, knowing my father that he was a just
man—for he taught me in his language, and also in the nurture
and admonition of the Lord—and blessed be the name of my God
for it—And I will tell you of the wrestle which I had before G o d ”
(Enos 1:1–2).
Only three connective words were found in coreferential subject constructions outside the Book of Mormon. Visser cites one
example using yet, and two examples were found in the writings of
Joseph Smith. One is his rendering of Genesis 24:16 (shown
above), which has an and, but may not be significant because the
30 Ehat and Cook, Words of Joseph Smith, 40, emphasis added.
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connective word was already present in the original, noncoreferential subject construction version. He also uses therefore in his
1840 discourse on the priesthood (shown above). This latter passage is quite similar to the Book of Mormon style; however, the
characteristic Book of Mormon therefores and wherefores are conspicuously absent in all other coreferential subject constructions
outside the Book of Mormon.

Nature of the Coreferential Subject Construction
Let us now look at the question of the grammatical nature of
the coreferential subject constructions in the Book of Mormon. As
reported earlier, these possibly involve participle clauses. If this is
the case, then, using the previously quoted “Now Alma, being the
chief judge and the governor of the people of Nephi, therefore he
went up with his people” (Alma 2:16) as an example, the first
subject, Alma, would be the subject of the participle clause, and the
second subject, he, would be the subject of the finite clause.
However, it can also be argued that the participle adjunct in
these constructions is really a participle phrase that happens to
come between the subject of a finite clause and the epanaleptic
repetition of that finite clause subject. Epanalepsis is very common in the Book of Mormon.31 It is the practice of repeating part
of a sentence after an intervening phrase to pull the reader back to
the main thought. The repeated material serves no independent
grammatical function in the sentence, but merely restates an
earlier sentence element, as in
And it came to pass that the Nephites who were not
slain by the weapons of war, after having buried those
who had been slain—now the number of the slain were
not numbered, because of the greatness of their number—after they had finished burying their dead they all
returned to their lands, and to their houses, and their
wives, and their children. (Alma 3:1)

31 See Larry G. Childs, “Epanalepsis in the Book of Mormon” (Provo,
Utah: FARMS, 1986), where I first identified the possibly epanaleptic nature of
these constructions.
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If the coreferential subject construction shown above in Alma
2:16 is epanaleptic, then the first subject, Alma, would be the subject of the finite clause, and the second subject, he, would merely
be a restatement of the finite clause subject after an intervening
participial phrase.32
My sense is that many of these constructions involve participle
clauses; however, the Book of Mormon text yields no clear clues
as to their grammatical nature. Both participle phrases and participle clauses are common in the Book of Mormon, and both occur
in contexts that are similar to coreferential subject constructions.
Participle phrases often follow finite clause subjects, as in “Now
the people having heard a great noise came running together by
multitudes to know the cause of it” (Alma 14:29) and
And it came to pass that Nephi—having been visited by angels and also the voice of the Lord, therefore
having seen angels, and being eye-witness, and having
had power given unto him that he might know concerning the ministry of Christ, and also being eyewitness to their quick return from righteousness unto
their wickedness and abominations; Therefore, being
grieved for the hardness of their hearts and the blindness of their minds—went forth among them in that
same year. (3 Nephi 7:15–6)
On the other hand, participle clauses often precede finite
clauses, as in “Now it came to pass that I, Nephi, having been afflicted with my brethren because of the loss of my bow, and their
bows having lost their springs, it began to be exceedingly difficult,
yea, insomuch that we could obtain no food” (1 Nephi 16:21).
Also, while the Book of Mormon writers had a known penchant for epanalepsis, the participle adjuncts in some coreferential
subject constructions are so short that an epanaleptic resumption
of the subject to pull the reader back to the main line of thought
32 The punctuation of this verse seems to indicate a participle phrase construction—Alma is set off from the following participle adjunct by a comma.
However, the punctuation is unreliable. The printer E. B. Grandin, who first
added punctuation marks to the Book of Mormon text, was inconsistent in his
punctuation of coreferential subject constructions.
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seems quite unnecessary, for example, “Now Moroni seeing their
confusion, he said unto them” (Alma 52:37).
The strongest evidence comes from the findings of modern
grammarians, who seem to be unanimous that coreferential subject
constructions involve participle clauses. In particular, Visser, who
is a very careful grammarian and extraordinarily thorough in this
treatment of participle adjuncts, accepts without question that the
first subject in a coreferential subject construction is the subject of
the participle clause. On the other hand, the Book of Mormon has
at least one definite case of the second subject being epanaleptic
after a participle adjunct. This unique example combines both a
clear case of participial epanalepsis with an unambiguous
participle clause: “And it came to pass that Hagoth, he being an
exceedingly curious man, therefore he went forth and built him an
exceedingly large ship” (Alma 63:5).
This curious example serves well to summarize the debate
about the true nature of coreferential subject constructions in the
Book of Mormon. While evidence exists for both the participle
clause and epanalepsis explanations, Alma 63:5 shows that
coreferential subject constructions could have been a combination
of both tendencies in the writing of the Book of Mormon authors.

Joseph Smith’s Translation Style
In conclusion, comparing participle adjuncts in the Book of
Mormon with their use in other English publications sheds a good
deal of light on Joseph Smith as a translator. The concatenation of
participle adjuncts into long compound phrases is extremely
common in the Book of Mormon, but rare in the other works
studied. The occurrence of more than fifty coreferential subject
constructions in the Book of Mormon compared to their extreme
rarity in Joseph Smith’s other writings and in English in general is
remarkable. Finally, the use of connective words between the
clauses of a coreferential subject construction is virtually unknown
outside the Book of Mormon. Joseph Smith must have been a
very literal translator because he consistently used expressions in
his translation that were very foreign to his own idiolect and to
English in general.

A Short Addition to Length:
Some Relative Frequencies of
Circumstantial Structures
Brian D. Stubbs
Abstract: In previous articles I have discussed the nature and
prominence of certain linguistic structures in the Book of Mormon
that are typical of ˙ål-clauses translated from Hebrew or Egyptian.
This article compares the frequencies of those structures in three
works produced through the instrumentality of Joseph Smith: the
Book of Mormon, the Doctrine and Covenants, and History of the
Church of Jesus Christ of Latter-day Saints, only the first of which
is a translation from an ancient Near Eastern language. The results
of this preliminary investigation into styles and these linguistic
structures as found in these three works are worth noting.

In an earlier issue of this journal, I discussed certain structures
that occur frequently in the Book of Mormon and that are typical
of translations of Hebrew or Egyptian circumstantial or ˙ålclauses. I refer the reader to that article for a more complete discussion of these structures.1 There I also rhetorically suggested
that a comparison of the relative frequencies of such structures in
the Book of Mormon with Joseph Smith’s other writings may
prove worthwhile.2 This preliminary study to that effect provides
some statistical support for the presence of ˙ål-clauses in the Book
of Mormon translation.
1

Brian D. Stubbs, “A Lengthier Treatment of Length,” Journal of Book
of Mormon Studies 5/2 (1996): 82–97.
2
Ibid., 86.
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Circumstantial or ˙ål-clauses denote an accompanying state or
circumstance that has previously come into existence, yet is still
applicable to the time of the main clause. Two structures in
English that structurally best illustrate the presence of Hebrew or
Egyptian ˙ål-clauses include the following:
1. being + past participle/adjective/noun:
I, Nephi, being grieved for the hardness of their hearts
.!.!. (1 Nephi 7:8)
I, Nephi, being exceedingly young .!.!. (1!Nephi 2:16)
I, Nephi, being a man large in stature .!.!. (1!Nephi
4:31)
2. having + past participle (to denote a previous happening
as background):
I, Nephi, having been born of goodly parents, .!.!.
and having seen many afflictions .!.!. having been
highly favored of the Lord .!.!. having had a great
knowledge .!.!. I make a record. (1 Nephi 1:1)
The background information or accompanying circumstance
quite naturally precedes the featured event in order for it to be an
attending circumstance or background. For example, Nephi’s
having been born of goodly parents, having seen afflictions, and
having had knowledge of the goodness of God were all prior
events that created a background still in effect when he made his
record.
English more often employs structures like after/since I
have/had eaten, while Hebrew and Egyptian often employ ˙ålclauses, for which the structure having eaten is the most efficient
translation, since a ˙ål-clause does not need conjunctions like after/since and is tenseless, showing only its relative time as preceding the featured event or as a perfect aspect (past) relative to
the main event. Therefore, having eaten is a more accurate translation of ˙ål-clauses than finite tenses such as have/had eaten.
Likewise, some state or accompanying circumstance being in
force before the featured event is also well expressed by a participial being phrase. We shall not count gerundive nouns whose
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syntactic functions are clearly nominal rather than participial, such
as subjects of verbs (being hungry is normal) or objects of
prepositions (without being able to eat). Nor shall we count
having when it is a main verb indicating possession (having many
flocks) rather than an auxiliary verb (having scattered the flocks).
We shall consider three written works that arose through the
instrumentality of Joseph Smith: the Book of Mormon, the Doctrine and Covenants, and Joseph Smith’s History of the Church.
The primary means by which each of these three works were produced are translation, inspiration, and authorship respectively. The
original language of the Book of Mormon was either Hebrew or
Egyptian or some of both; either language would provide an
abundance of ˙ål-clauses. The language of the Doctrine and
Covenants, on the other hand, was English from its inception; and
even though its language exhibits a rather biblical flavor at times,
the Doctrine and Covenants does not contain nearly the frequency
of the proposed ˙ål-clause structures found in the Book of
Mormon.
With the assistance of Eldin Ricks’s Thorough Concordance of
the LDS Standard Works,3 I was readily able to identify and count
the number of having + past participle structures in both the
Book of Mormon and the Doctrine and Covenants:
Book of Mormon
Doctrine and Covenants

having + p.p.
167
14

no. of pages
531
294

The Doctrine and Covenants is 55.37% the length of the Book
of Mormon (294/531). Yet the Doctrine and Covenants has only
8.38% as many having + past participle structures (14/167). In
other words, the Book of Mormon has 6.6 times greater the frequency of that structure than does the Doctrine and Covenants
(55.37/8.38 = 6.6), taking into account the number of pages.
Participial phrases containing being yield another significant
difference in frequency; the numbers are 243 and 33 for the
Book of Mormon and Doctrine and Covenants, respectively. Ad3

Eldin Ricks with Charles D. Bush, Junola S. Bush, and L. Kristine N.
Ricks, Eldin Ricks’s Thorough Concordance of the LDS Standard Works (Provo,
Utah: FARMS, 1995).
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justing for the latter being 55.37% of the former in length, the
frequency of being participles is more than four times (4.08)
greater in the Book of Mormon than in the Doctrine and
Covenants. The totals for the two types of participial phrases
combined are as follows:
having + p.p. being
B of M
167
243
D&C
14
33

total
410
47

pages
531
294

ave./ page
.772
.160

The results are that these two structures, which stylistically
match translations of Hebrew or Egyptian ˙ål-clauses, are nearly
five times more frequent in the Book of Mormon than in the
Doctrine and Covenants (.772/.160 = 4.8). In round numbers, the
Book of Mormon has approximately nine times as many structures of these two types, even though the Doctrine and Covenants
is about 5/9 as large; thus the ratio of frequencies in the Book of
Mormon compared with the Doctrine and Covenants is about 5 to
1 (9/1 x 5/9 = 5/1). Keep in mind that this study and these numbers do not include other translations of circumstantial clauses,
such as -ing participles on main verbs rather than on auxiliary
verbs, so more circumstantial clauses exist than these numbers represent. Nevertheless, these numbers are likely to approximate the
relative ratio.
The hypothetical supposition that Joseph Smith knew the
prominence of ˙ål-clauses in those ancient languages, that these
English structures are usually the most effective translation of ˙ålclauses, that he could produce two separate works with very different frequencies for typical ˙ål-clause structures, and that he could
get the heavy ratio on the right work, all by his own design, seems
extremely improbable. The existence of five times as many ˙ålclause structures in the Book of Mormon is significant, considering that Joseph Smith gave us both bodies of scripture—one from
a translation of an ancient Near Eastern language rich in ˙ålclauses and the other through direct revelation into English. This
striking data seems to provide favorable support for regarding the
Book of Mormon as a translation of an ancient Near Eastern
language, in contrast to the Doctrine and Covenants.
Dealing with Joseph Smith’s History of the Church (HC) is
more difficult statistically. I considered the first 120 pages of each
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of the first five volumes, totaling 600 pages. In these 600 pages, I
counted 53 instances of having + past participle and 32 instances
of being participial phrases.4 Not only does the frequency differ
markedly, but different participles are more common in each of
the two works: in the Book of Mormon being phrases are 45%
more numerous than having phrases (243/167), while in HC the
having participials are 65% more numerous than being phrases
(53/32). Nevertheless, the 410 occurrences of these participials in
the 531 pages of the Book of Mormon as opposed to the 85
occurrences in 600 pages of HC may initially appear to be five
times as frequent in the Book of Mormon. However, two facts
require an adjustment. First, much of Joseph Smith’s History of
the Church consists of other people’s words: minutes of meetings,
letters and affidavits from other persons, and many pages of
revelation that later became sections of the Doctrine and Covenants. All such portions were not counted in the statistics, only
Joseph Smith’s personally composed lines. Second, the Book of
Mormon type is smaller, allowing more letters or characters per
page than in the History of the Church. In light of these two facts,
I counted the lines of Joseph Smith’s words in the 600 pages of
HC, calculated the average number of characters per line, and estimated the total number of characters.5 The HC statistics are as
follows:

4

Joseph Smith Jr., History of the Church of Jesus Christ of Latter-day
Saints, 2nd ed. rev. (Salt Lake City: Deseret Book, 1970), vols. 1–5; herein
cited as HC.
5
The average number of character spaces (letters and one space between
words), not counting punctuation space, was about 54 or 55 spaces per line;
however, shortened lines at the ends of paragraphs would put that average at 5 0
or less. On the other hand, many portions (Joseph’s letters, etc.) were in a
smaller print that averaged 70 or more spaces per line. So 55 spaces per line is a
conservative estimate. Thus, for HC, 55 characters per line times 9,362 lines
equals 514,910 characters approximately.
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vol.lines having part. being part.
1
1758
19
2
1870
7
3
2545
13
4
1110
7
5
2079
7
totals
9362
53

total
11
7
5
4
5
32

30
14
18
11
12
85

I then calculated the average number of characters per page in
the Book of Mormon and estimated the total number of characters
in the Book of Mormon.6 The Book of Mormon is 2.66 times the
amount of language penned by Joseph Smith in the specified 600
pages of his history, while the number of participial expressions is
4.82 times as great in the Book of Mormon (410/82). Thus the
Book of Mormon has nearly but not quite twice the frequency of
those structures in Joseph Smith’s writings (4.82/2.66 = 1.81).
In reading these three works with a consciousness of style
foremost in my mind, I was struck by the three very different
styles evident in these three works. Joseph Smith’s personal writings are prone to the rather typical nineteenth-century oratorical
mode, which might be described as laden with rhetorical embellishment. This is more evident in his formal communications, less
so in his journal entries. But that being something of a cultural or
societal norm of the times, and not peculiar to him, is evident in
the similarly extravagant language penned by his contemporaries
in their letters to him. The Doctrine and Covenants, on the other
hand, is of a style quite pristinely simple, clear, and direct—in
many ways different from nineteenth-century English. Very different from either of those is Book of Mormon language. Though
Joseph Smith’s nineteenth-century prose may at times attain
lengths and degrees of embellishment discouraged by twentieth6
I examined every page divisible by 15 (15, 30, 45, etc.) to page 300 (a
total of 20 samples); the average number of lines was 41 and the average number
of character spaces was 63 for the double column. These multiply to 41 x 63 =
2,583 character spaces per page, times 531 pages, or approximately 1,371,573
character spaces. Therefore, the Book of Mormon is approximately 266% longer
than the 514,910 character spaces in the 600 pages of H C I examined
(1,371,573/514,910). The ratio of 410 to 85 participles is 482%. Thus the
Book of Mormon has approximately 181% more of the specified participial
structures per unit of language as HC (482/266), almost double.
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century editors, it nonetheless often flows with a peculiar poetic
beauty and always with a grammatical cohesiveness; Book of
Mormon language, in contrast, is often very awkward in ways that
Joseph Smith’s personal writings are not. Awkward patterns inconvenient to English grammar, broken sentences, loose ends, and
disrupted structures constitute a fairly frequent stylistic pattern in
the Book of Mormon—a style not at all similar to HC or the
Doctrine and Covenants.
A specific example is the use of the dash. In HC and the Doctrine and Covenants, the use of the dash to represent structural disruptions is very limited, while in the Book of Mormon the dash is
used extensively in temporarily holding together strings of unwieldy structures until a sense of completion can be arrived at.
Some of these are likely to be “no erasures,” as Tvedtnes and
others have suggested,7 while other instances may simply be allowable patterns in the Nephite language that are very different
from those of English. I might also clarify that Joseph Smith’s
personal writings at times contain long sentences, such that the
difference between Joseph Smith’s writings and the Book of
Mormon is not so much a matter of length as it is the style of
those lengths, a pronounced awkwardness inconvenient to English
grammar in the Book of Mormon that does not surface in Joseph
Smith’s personal writings.
In conclusion, the differences between the very different styles
of these three works are like salt: they are more clearly experienced than explained, though they can be explained with a considerable amount of further analysis. The styles of the Book of
Mormon, Doctrine and Covenants, and HC are extraordinarily different. These participial expressions are only one feature or aspect
of that variety, yet the fact that their frequency in the Book of
Mormon is nearly double that in Joseph Smith’s personal writings
and five times that found in the Doctrine and Covenants, all very
large samples, seems stylistically significant in my opinion. The
fact that Joseph Smith’s writings are between the two, containing
considerably fewer participial structures than the Book of Mor7
John A. Tvedtnes’s review of New Approaches to the Book of Mormon:
Explorations in Critical Methodology, by Brent Lee Metcalfe, Review of Books
on the Book of Mormon 6/1 (1994): 8–50, specifically p. 39; and Stubbs, “A
Lengthier Treatment of Length,” 95.
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mon and considerably more than the Doctrine and Covenants, is
also a point worth pondering.

NOTES AND COMMUNICATIONS

New and Old Light on Shawabtis from
Mesoamerica
John Gee
In 1992, FARMS republished a notice about two inscribed
Egyptian shawabti-figurines (also called ushabtis)1 from Acajutla,
Sonsonate, El Salvador (fig. 1).2 Because the figurines would
prove cultural contact between Egypt and Mesoamerica, the article
suggested that “these figurines may be very important indeed.”3
A note appended to the article remarked that this report “still calls
for further information.”4 That further information is the focus
of this note.
Originally published in 1940 by Mariano Cuevas, the shawabtis were discovered in 1914 three meters below the surface, on the
property of the Reverend Senior Velloso, archbishop of El
Salvador, near Acajutla, Sonsonate, El Salvador.5
The FARMS article announcing the two figurines warned that
“premature enthusiasm ought to be avoided.”6 Some of the
reasons were given in the article itself: (1) “More text may be inMy thanks go to John L. Sorenson for making his files on the figurines
available and to Michael P. Lyon for preparing the accompanying figures.
1
The two forms are common through scholarly and popular literature.
The Egyptians used both ¡wbti and w¡bti.
2
“Two Figurines from the Belleza and Sanchez Collection,” in Reexploring the Book of Mormon, ed. John W. Welch (Salt Lake City: Deseret Book and
FARMS, 1992), 18–9. This was based on the FARMS update for January 1984.
3
Ibid., 19.
4
Ibid.
5
Mariano Cuevas, Historia de la Nacion Mexicana (Mexico: Talleres
Tipograficos Modelo, 1940), 14, 16.
6
“Two Figurines from the Belleza and Sanchez Collection,” 19.
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scribed on the backs.”7 (2) The poor quality of the photographs
made it very difficult to read the texts, and thus “detailed photos
are necessary for closer study.”8 (3) Though the figurines were
found in Acajutla, “they were not examined in place by archaeologists,” and thus “we cannot be certain where they first surfaced.”9 Other cautionary statements were made by John
Sorenson when he discussed the figurines at a conference on
transoceanic contact:
The most convincing type of cultural parallel
would be, ideally, something discrete, concrete, and
visible, like two patently Egyptian statuettes that purportedly “come from three meters in depth at the eastern benches of Acajutla,” El Salvador (and are now
[1971] in the Museo Nacional “David J. Guzman,”
San Salvador). If one could locate and accept without
question a number of such evidences, at least the barebones historical problem of intercontinental contacts
might be simplified. (Yet even if the statuettes—or a
Roman figurine—could be proved ancient and authentic, we would probably be unable to connect them in
any meaningful way with the process of Mesoamerican
cultural growth.) But of course items like these have so
often proved elusive, unreliable, faked or with such
other disabilities as evidence that they must be ignored
for practical purposes.10
Robert Smith also sounded a similar caution in a private communication to Sorenson; he informed him that although “both these
figurines are supposed to have been excavated at or near Acajutla
(Sonsonate), El Salvador, from several meters below the surface”
they could have been either “imported anciently, made in

7
8
9
10

Ibid., 18.
Ibid.
Ibid., 19.
John L. Sorenson, “The Significance of an Apparent Relationship between the Ancient Near East and Mesoamerica,” in Man across the Sea: Problems
of Pre-Colombian Contacts, ed. Carroll L. Riley et al. (Austin: University of
Texas Press, 1971), 223.

NOTES AND COMMUNICATIONS

Drought and Serpents
John A. Tvedtnes
During my lengthy residence in Israel (1971–79), I had opportunity to visit the Musa Alami Farm near Jericho. The farm
had been constructed after Israel’s 1948 War of Independence to
settle displaced Palestinian refugees. It was particularly geared toward teaching various farm skills to Palestinian boys. During the
1950s, the Church of Jesus Christ of Latter-day Saints had
equipped the farm with a dairy and a starter herd and had sent
dairy experts to operate that portion of the farm.
Much of the farm was in disrepair during our visit because of
the 1967 Six-Day War. Orange groves had died from lack of
water, and most of the fields lay fallow. During the war, all but two
of the pumps bringing underground water to the surface had been
destroyed, making it impossible to maintain the farm at its previous level. Most of the refugees had fled across the Jordan River to
the kingdom of Jordan. The Israelis had also expropriated all the
land on the western bank of the river in order to maintain security
patrols along the new border.
Of particular interest to me was the effect on local wildlife.
When crops were no longer being grown near the river, the mice
moved westward to find grains in the few fields still under cultivation. They were, naturally, followed by serpents. From time to
time, residents of the farm found vipers in and around their
houses. This, they assured us, had never happened before the war.
My thoughts turned to the story in Ether 9:30–3, where we
read that the Jaredites were plagued by “poisonous serpents”
during a time of “great dearth” when “there was no rain upon
the face of the earth.” Their flocks fled southward from the ser-
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pents; some of the people also escaped in that direction, but the
large number of serpents “hedge[d] up the way that the people
could not pass.” After the people repented, the Lord sent rain,
which ended the famine, producing “fruit in the north countries”
(Ether 9:35).
Several generations after the famine, “in the days of Lib the
poisonous serpents were destroyed. Wherefore they did go into
the land southward, to hunt food for the people of the land, for
the land was covered with animals of the forest” (Ether 10:19). It
was at this time that the Jaredites set aside the land southward as a
game preserve (Ether 10:21). This suggests that much of the
wildlife had perished during the dearth in the land northward.
We do not know by what means—whether miraculous, natural,
or by the hand of man—the serpents were eliminated. It may be
that they simply dispersed throughout the region as the dearth
abated, following the rodents who, in turn, were following the
regenerating plant life.
A similar tale is told of the Israelites during the period of the
exodus from Egypt. Soon after arriving in the wilderness, where
there was “no bread, neither . . . water,” they encountered poisonous serpents “and much people of Israel died.” In this case,
however, the serpents were not destroyed; instead, the Lord provided a miraculous means for the healing of those who had been
bitten (Numbers 21:5–9; see also Deuteronomy 8:15; 2!Kings
18:4; John 3:14–5; 1!Corinthians 10:9; 1!Nephi 17:41; 2!Nephi
25:20). Nor was this an instance of occasional drought, for the
desert into which the Israelites fled was perpetually barren. For
this reason, rodents, accompanied by their serpent predators,
would have been more common at the oases that became the
Israelite campsites.
In reflecting on the time when Israel wandered “in a desert
land, and in the waste howling wilderness” (Deuteronomy 32:10),
Moses again connected poisonous serpents with conditions of
“hunger, and . . . burning heat” (Deuteronomy 32:24). Similarly,
Jeremiah prophesied a time when there would be “no grapes on
the vine, nor figs on the fig tree, and the leaf shall fade,” a time of
war, when the people would flee into the cities for defense and the
Lord would “send serpents . . . and they shall bite you” (Jeremiah 8:13–7). War often brought famine in the ancient Near East.
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Invading armies would consume local produce and captured
foodstuffs and would often trample fields of grain during combat
(compare Alma 3:2). Again, rodents in search of food would have
migrated to the cities and been followed by the serpents.
I suspect that a similar problem would have existed among the
Nephites who gathered all their animals and foodstuffs in the time
of Lachoneus and Gidgiddoni, making it difficult for the invading
Gadianton robber band to subsist (3 Nephi 4). From the Book of
Mormon, we cannot know for sure if the Nephites had problems
with serpents at this time, for, as Mormon wrote, “there had many
things transpired which . . . cannot all be written in this book . . .
but behold there are records which do contain all the proceedings
of this people” (3 Nephi 5:8–9). What is certain, however, is that
the story of the poisonous serpents which plagued the Jaredites
has a ring of truth about it.

NOTES AND COMMUNICATIONS

“The Workmanship Thereof Was
Exceedingly Fine”
John A. Tvedtnes
So much has been written about the sword of Laban that it
sometimes seems unimaginable that more could be said.1 But no one
appears to have drawn a parallel between the description of the
sword of Laban and a similar sword description in one of the Dead
Sea Scrolls. Hence this brief note.
Let’s begin by reviewing what Nephi wrote about the sword of
Laban, which he examined with care and evident awe:
And I beheld his sword, and I drew it forth from the
sheath thereof; and the hilt thereof was of pure gold, and
the workmanship thereof was exceedingly fine, and I saw
that the blade thereof was of the most precious steel. (1
Nephi 4:9)

1 In this journal alone, the following articles have discussed the subject:
Todd R. Kerr, “Ancient Aspects of Nephite Kingship in the Book of Mormon,”
Journal of Book of Mormon Studies 1/1 (1992): 85–118; Brett L. Holbrook, “The
Sword of Laban as a Symbol of Divine Authority and Kingship,” Journal of Book of
Mormon Studies 2/1 (1993): 39–72; Daniel N. Rolph, “Prophets, Kings, and Swords:
The Sword of Laban and Its Possible Pre-Laban Origin,” Journal of Book of
Mormon Studies 2/1 (1993): 73–9; William J. Adams Jr., “Nephi’s Jerusalem and
Laban’s Sword,” Journal of Book of Mormon Studies 2/2 (1993): 194–5; and John
A. Tvedtnes, “The Iliad and the Book of Mormon,” Journal of Book of Mormon
Studies 4/2 (1995): 147.
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Compare this with the description given in the War Scroll of the
swords to be used by the Israelites during the final battle between the
forces of good and evil:
The swords shall be of purified iron, refined in a crucible
and whitened like a mirror, work of a skilful craftsman;
and it will have shapes of an ear of wheat, of pure gold,
encrusted in it on both sides. And it will have two straight
channels right to the tip, two on each side. Length of the
sword: one cubit and a half. And its width: four fingers.
The scabbard will be four thumbs; it will have four palms
up to the scabbard and diagonally, the scabbard from one
part to the other (will be) five palms. The hilt of the
sword will be of select horn, craftwork, with a pattern in
many colours: gold, silver and precious stones.2
The fact that both texts mention the hilt and the sheath or
scabbard of the sword is relatively insignificant. More important is
the composition of the hilt and the blade. Laban’s sword blade is
made of “the most precious steel,” while the future swords of the
Israelite army will have blades “of purified iron . . . whitened like a
mirror.” Nephi describes the hilt as being made “of pure gold.” The
future Israelite swords will have a hilt “of select horn . . . with a
pattern in many colours: gold, silver and precious stones,” though
designs in “pure gold” are also mentioned. Both the Nephite and the
Qumran descriptions refer to the “workmanship” or “craftwork” of
the swords, saying it was “exceedingly fine” or “of a skilful
craftsman.” The War Scroll is particularly detailed when it describes
the sword’s ornamentation and size.
Interestingly, the sword described in the Qumran document
measures a cubit and a half in total length with a blade four fingers
wide (i.e., its width is three inches, while the length depends on
which cubit was meant). Using a cubit measure of 17.5 inches, it
would have been 26.25 inches long (just over two feet), while a cubit
of 20.4 inches would give a length of 30.6 inches or 2.5 feet. This
reminds us that the seventh-century B.C. iron Israelite sword found at
Vered Jericho measured three feet in length with a three-inch-wide
2 1QM V 11–4, in Florentino García Martínez, The Dead Sea Scrolls
Translated, 2nd ed. (Leiden: Brill, 1996), 99.
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blade. We do not know the size of Laban’s sword, but William J.
Adams, in his discussion of the unusually long Vered Jericho sword,
noted that Nephi would have had an easier time decapitating Laban
with his sword (1 Nephi 4:18) if it were longer than the usual short
swords known from the ancient Near East.3
I am not suggesting a direct connection between the account in
1 Nephi and the one in the War Scroll. But it may be that the
idealized Israelite sword described in the latter reflects the concept of
precious swords carried by earlier Israelite leaders such as Laban.

3

For details, see Adams, “Nephi’s Jerusalem.”

NOTES AND COMMUNICATIONS

“As a Garment in a Hot Furnace”
John A. Tvedtnes
In Mosiah 12:3, Abinadi prophesied “that the life of king
Noah shall be valued even as a garment in a hot furnace.” Noah’s
priests reported the words a little differently, “thy life shall be as a
garment in a furnace of fire” (Mosiah 12:10). The prophecy was
fulfilled when King Noah was burned to death (Mosiah 19:20).
Mark J. Morrise has shown that Abinadi’s words fit the pattern
of a simile curse, of which he gives examples.1 Hugh Nibley suggested that Abinadi borrowed from the simile curse in Isaiah 50:9,
11 (cited in 2!Nephi 7:9, 11): “Who is he that shall condemn me?
lo, they all shall wax old as a garment; the moth shall eat them up.
. . . Behold, all ye that kindle a fire, that compass yourselves about
with sparks; walk in the light of your fire, and in the sparks that ye
have kindled.”2
But the Isaiah parallel is only a partial one, for verse 11 (which
mentions fire) has nothing to do with the garment, which is consumed by the moth, not the fire. If there are parallels to be found,
one might expect them to include both the garment and the fire
and possibly the furnace.3 Yet no such complete parallels are
This article was prompted by a question from a FARMS subscriber, Dale
Willes, who asked if any ancient traditions about the burning of garments
existed that might explain Abinadi’s prophecy about the fate of king Noah.
1
Mark J. Morrise, “Simile Curses in the Ancient Near East, Old Testament, and Book of Mormon,” Journal of Book of Mormon Studies 2/1 (1993):
124–38. His discussion of Mosiah 12:3, 10–2 is found on page 133.
2
Hugh Nibley, The Prophetic Book of Mormon (Salt Lake City: Deseret
Book and FARMS, 1989), 305.
3
For the use of the furnace simile for destruction, but without fire, see
Exodus 9:8–11; Revelation 9:2–13.
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forthcoming from the Old Testament or other ancient Near
Eastern literature. Nevertheless, there are some partial parallels.
The law of Moses provides that a garment visibly tainted by
the plague is to be burned (Leviticus 13:52, 57; cf. Jude 1:23).
While the Lord knew about germs, the ancient Israelites did not.
Therefore, the burning of garments to prevent the spread of
disease would not have been reasonable before the nineteenth
century, when people learned that microorganisms caused diseases. But the burning of a man’s possessions after his death is
very common in “primitive” cultures throughout the world.
Typically, all his personal possessions would be brought into his
house (usually a rather insubstantial structure in such societies),
which would then be set on fire. In this way, the deceased would
not be able to find his possessions and would be free to move on
to the world of spirits. In such cases, we have the garment and the
fire, but not the furnace.
A ceremonial burning of worn-out priestly clothing took
place in the Jerusalem temple of Christ’s time during the Feast of
Tabernacles. Located above the court of the women were huge
cups in which olive oil was burned; these garments served as
wicks.4 Just as priests who developed bodily infirmities were disqualified from performing priestly functions under the law of
Moses (Leviticus 21:17–23), so, too, their worn clothing became
unsuited for temple service.5
Proverbs 6:27 asks, “Can a man take fire in his bosom, and
his clothes not be burned?” The answer is that this can happen
only if he is righteous and the Lord intervenes to protect him. A
number of ancient Jewish texts speak of how Abraham was tossed
into a fiery furnace to be burned. One of these accounts notes that
all but his “lower garments” (i.e., undergarments) were removed
and that, while the cords that bound him were burned, these undergarments were not (Jasher 12:27). Similarly, when Daniel’s
three friends were tossed into the fiery furnace, fully clothed
4
5

Mishnah, Sukkah 5:2–3.
Jewish tradition indicates that priestly garments could not be consumed
by fire and sometimes protected their wearers from harm. See the discussion in
John A. Tvedtnes, “Priestly Clothing in Bible Times,” in Donald W. Parry,
Temples of the Ancient World (Salt Lake City: Deseret Book and FARMS, 1994),
659–61.
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(Daniel 3:21), their clothing sustained no fire or smoke damage
(Daniel 3:27).
In the Book of Mormon, the three Nephites were thrice “cast
into a furnace and received no harm” (3 Nephi 28:21; Mormon
8:24). Three times the Bible compares Israel’s deliverance from
Egypt to rescue from a furnace of iron (Deuteronomy 4:20;
1!Kings 8:51; Jeremiah 11:4). Indeed, the righteous are purified
as silver or gold in the furnace (Psalms 12:6; Proverbs 17:3;
27:21; Isaiah 48:10 = 1 Nephi 20:10; 1!Corinthians 3:12–5). On
the other hand, the wicked are considered dross, to be melted
down in the furnace (Ezekiel 22:18–22). Jesus said that he would
send forth angels to gather up the wicked and “cast them into a
furnace of fire” (Matthew 13:41–2, 49–50). Of course, this does
not necessarily mean a literal furnace. The wicked of Sodom and
Gomorrah were destroyed by fire from heaven and “the smoke of
the country went up as the smoke of a furnace” (Genesis 19:28).
A number of pseudepigraphic texts speak of a heavenly river
of fire into which the dead are made to pass. The righteous cross
the river without injury and approach the throne of God, while the
wicked are burned or tortured in the fire.6 This reminds us of the
declaration in Genesis 14:35 JST that “the sons of God should be
tried so as by fire.” In 2!Nephi 30:10, we read “the wicked will
be destroyed; and he will spare his people, yea, even if it so be that
he must destroy the wicked by fire.” Lehi and Nephi, in their vision of the tree of life, “saw that the justice of God did also divide
the wicked from the righteous; and the brightness thereof was like
unto the brightness of a flaming fire, which ascendeth up unto
God forever and ever, and hath no end” (1 Nephi 15:30).7 On
the other hand, “were the wicked, in their sins, under the necessity
6

Testament of Isaac 5:21–9; Sibylline Oracles 2:196–213, 252–86,
286–308, 313–8, 330–8; Ethiopic Apocalypse of Peter; cf. Zechariah 3:2.
7
Joseph Smith taught that “God Almighty Himself dwells in eternal fire
. . . all corruption is devoured by the fire. ‘Our God is a consuming fire’ [Hebrews
12:29; cf. Deuteronomy 4:24] . . . immortality dwells in everlasting burnings
.!.!. all men who are immortal dwell in everlasting burnings” (HC 6:366).
While the wicked suffer “a torment as the lake of fire and brimstone” (HC 6:317),
the righteous dwell in flames (HC 6:51–2). Those who are exalted become, in the
resurrection, kings and priests to God, as the other gods before them, and are
“able to dwell in everlasting burnings, and to sit in glory, as do those who sit
enthroned in everlasting power” (HC 6:305; see also 6:306, 476 and JD 8:92).
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of walking into the presence of the Father and the Son .!.!. their
condition would be more excruciating and unendurable than to
dwell in the lake that burns with fire and brimstone.”8 Elder
Orson Pratt declared,
I have often heard blasphemers and drunkards and
abominable characters say, I really hope I shall at last
get to heaven. If they get there, they will be in the most
miserable place they could be in. Were they to behold
the face of God, or the angels, it would kindle in them a
flame of unquenchable fire; it would be the very worst
place a wicked man could get into: he would much
rather go and dwell in hell with the devil and his host.9
The Book of Mormon prophet Moroni probably had this idea
in mind when he wrote to the wicked,
Ye would be more miserable to dwell with a holy and
just God, under a consciousness of your filthiness
before him, than ye would to dwell with the damned
souls in hell. For behold, when ye shall be brought to
see your nakedness before God; and also the glory of
God, and the holiness of Jesus Christ, it will kindle a
flame of unquenchable fire upon you. (Mormon
9:4–5; see also Mosiah 2:38; 3:25, 27; cf. Jacob
6:9–10)
I suggest that Abinadi’s curse of King Noah, with the specific
mention of fire, was intended to indicate the very serious nature of
Noah’s sins. Like the diseased garment in Leviticus 13:52, 57, and
the useless garment in Isaiah 14:19–20 (another simile curse), he
is not to be honored with burial. Instead, he will suffer death by
fire, which is the ultimate punishment of the wicked.

8
9

JD 8:154.
JD 7:89.
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literary analysis, 5/2:19
biblical repetition, 3/1:42; 5/1:77–80
biblical scholarship, trends and fads in, 2/2:8
birth of Jesus Christ, 2/2:16; 4/2:149–50
Bishop, Francis Gladden (Mormon dissident), writes of sword of Laban,
2/1:69–71
blood guilt and its polluting taint, 1/1:123 n. 7
blood of Christ as price of redemption, 2/2:53
Bohn, David (political science professor), 5/2:8
bondage
antipathy toward, 4/1:242
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of Zeniffites, 2/2:57–8; 4/2:120
Book of Mormon
abridgment in, 4/1:46
as an account of a restoration, 2/2:6
advantages of intercity trade in, 2/2:86
alleged anachronisms in, 2/2:4; 3/1:84–6
allegories in, 4/1:106–8
ancient divisions of, 2/2:95
as an ancient text, 2/2:102; 3/1:104, 4/1:vii
and it came to pass, 3/1:35–7
animals of, 2/1:193–5
archaeological support for, 2/2:153, 153 n. 72, 183
assumptions about, 2/2:143
autobiography in, 4/1:85–6
battle for, based on nature of, 5/2:5
beauty of expression in, 4/1:43–5
colophons and headers in, 2/2:94–103
coming forth of, 5/2:59
comparison of chapter divisions in 1830 and 1981 editions of, 2/2:104–9
compass directions in, 2/1:188–9
as condensation of many historical records, 3/1:95
covenant in, 2/2:47
directions in, 1/1:145–6
disguises in, 3/1:43
divided into chapters and verses, 2/2:93 n. 6
economic activity in, 2/2:84
economic conditions in, 2/2:88
editorial condensations of and omissions from, 2/1:22
editorial guidelines of, 3/1:95
events in relation to ancient Near Eastern occurrences, 5/2:101–35
“exemplar historiography” in, 3/1:100–3
exodus in, 3/1:187
expansionist position on, 2/2:4
as frontier fiction, 2/2:144
function of, to teach and testify of Christ, 3/1:98
genealogy in, 3/1:96
“good guys” vs. “bad guys” in, 2/1:139, 139 n. 1
grammar of the original text of, 3/1:29
Hebraisms in the English text of, 3/1:113
Hebrew expressions in, 4/1:216–7
historicity of, 2/2:1, 3, 148
related to Joseph Smith’s prophetic truth claims, 2/1:197
as a history of nations, 4/1:2
as a history of unique peoples, 1/1:142
homogeneity of religious ideas in, 3/1:90–2
humanitarian notions of, 4/1:245
hydrology, 1/1:144
inspiration of, vs. historicity of, 2/2:3
Book of Mormon (continued)
as inspiring historical fiction, 2/2:158–9
iron and metals in, 2/1:189–91
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Isaiah chapters in, 4/1:146–50
Jesus Christ, prophecies of, in, 5/1:159
language of, 4/1:210–1
language research on, 5/1:2
lengthy, awkward sentence structures in, 5/2:82–97
literal translation of, 4/1:46, 214
literary patterns in, 5/1:51
literary value of, 4/2:93
as literature, 4/1:41–7; 4/2:94 n. 3
multiple-similar narrations in, 4/2:104
“no erasures” in, 5/2:95, 95 n. 20
non-Mormon scholars’ rejection of, 2/1:197
not a modern economic commentary, 2/2:88–9
origin of ungrammaticality in original text of, 3/1:31
original language of, 3/1:114–5 n. 4; 4/1:225
parallel episodes in, 3/1:43
parallel structures in, 4/2:24
peoples, possible remnants of, in Uto-Aztecan peoples, 5/1:36–41
personal names in, 1/1:189; 5/2:147
plants in, 2/1:191–3
poetic features of, 1/1:165 n. 5
possible origins of, 2/2:152
as powerful American religious book of the nineteenth century, 4/1:42
presence of Hebrew-like conditional clauses in, 3/1:34
as preserver of knowledge for posterity, 3/1:100
pronominal variation in, 3/1:130–5
pronouns of address in, 3/1:118–9 n. 8
and prophecies of Jesus Christ, 5/1:159
prophetic language of, 1/1:181–3
radical revisionist views on, 2/2:163 n. 103
received as scripture, 2/2:153
recurrence in, 5/1:81
removal of non-English expressions from, 3/1:38
repetitions from the Bible, 1/1:70
RLDS views on, 2/2:142–3, 142 n. 36, 154–5
as a sacred chronicle, 2/2:2
scholarship, linguistic comparisons in, 5/1:7
Sermon on the Mount in, 4/1:55–8
simile curses compared to suzerain treaties, 2/1:136–7
social issues in, 4/1:241–5
specialized crafts in, 2/2:84
Sidney B. Sperry’s detailed analysis of, 4/1:1–40
as stick of Ephraim, 4/1:40
strings of -ing participles in, 5/2:93
taxes in, 2/2:84
testimonies of Christ, 3/1:97
themes of, 3/1:94, 4/1:42–3
Three Witnesses (see Witnesses, Three)
title page of (see title page of the Book of Mormon)
as translation literature, 2/2:5, 4/1:45–6
translation of, 2/2:145, 206
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by Joseph Smith, 5/2:57
evidence for, 4/1:211–5
truth of, 5/2:5
typology in, 2/2:63
ungrammatical King James expressions removed from, 3/1:29
universality of, 4/1:226–7
word pairs in, 4/2:23, 23 n. 20
as work of many editors, 2/1:22
written language of, 5/2:156
Book of the Law discovered in days of Josiah, 4/1:188–9
Bountiful, description of, 5/2:137
bow of fine steel, Nephi’s, 2/2:83
brass plates of Laban, Egyptian characters on, 5/2:156
Brodie, Fawn, and report of sword of Laban, 2/1:60
broken heart and contrite spirit, 5/1:132
Brookbank, Thomas (author on Hebrew idioms and analogies), 3/1:113
brother of Jared
manifestation of Christ to, 4/2:132
name of, 4/2:97
and vision of Christ, 3/1:107–8
Brown, Benjamin, visited by divine messengers, 2/2:169
Burgess, Harrison, vision of, 2/2:170
calamities and wickedness, 4/1:199
calling upon the Lord for deliverance, 3/1:160–3
Canaan, Israelite conquest of, 2/1:184
canon, Catholic and Latter-day Saint, 5/2:14
capitalism, 1/1:40, 52
essential components of, 2/2:85
nineteenth-century market, in the Book of Mormon, 2/2:80
captivity and liberty, 3/2:45–6
captivity/cry/deliverance, pattern of, 5/1:89
caring
attitude of, 1/1:42
and concentration of income, 1/1:48–50
and freedom of choice, 1/1:47–8
and our natural resources, 1/1:50
and specialization, 1/1:45–6
and trading, 1/1:44–5
and worker response, 1/1:46–7
carved hieratic documents, 5/1:174–6
caste system of India, 2/1:150–2
cataclysmic events at Christ’s crucifixion, 3/1:170; 4/1:51–2
ceremonies, political and religious, participated in by Mosiah, 4/2:111
chaos to order, pattern of, 3/1:105
characters, empathy and antipathy for, 4/2:105
charity, development of, 3/1:163–4 n. 13
cherubim with flaming sword in Garden of Eden, 2/2:35
chiasmus, 1/1:178
in Alma’s priesthood sermon, 5/1:105
in the Book of Mormon, 4/2:24
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criteria for identifying
aesthetics, 4/2:9
balance, 4/2:8
boundaries, 4/2:6
centrality, 4/2:8
climax, 4/2:8–9
compatibility, 4/2:9
competition with other forms, 4/2:6
density, 4/2:6–7
dominance, 4/2:7
length, 4/2:6
mavericks, 4/2:7
objectivity, 4/2:5
purpose, 4/2:5–6
reduplication, 4/2:7–8
return, 4/2:9
definitions of, 4/2:2
in Helaman 14:20–7, 3/2:86–91
intentionality of, 5/1:105
degree of chiasticity, 4/2:1, 11–2
eye of the beholder, 4/2:13–4
idea of intentionality, 4/2:12–3
length of, 4/2:4
reflecting Alma’s near-death experience, 2/1:5
rigor in identifying, 4/2:9–10
children
innocence of, 2/2:71
Savior’s blessing of, 4/1:57–8
Christ. See Jesus Christ
Christian teachings through the ages, 4/1:173–4
Christianity open to all, 2/1:156
Christ’s coming, looking forward to, 4/1:199
church of the devil, 2/2:28
church of the Lamb of God, 2/2:28
church, name of, 4/1:64
circle, or compass, as a symbol of the cosmogony, 1/1:79
city and land, Nephite and Israelite use of terms, 4/2:147–50
city-building society requires specialization and exchange, 2/2:83
civilization, definition of, 2/1:142
civilizations, ruin of, 3/2:12–3
clean vs. unclean, 3/1:18–21
Cohen, Rudolph (archaeologist), 5/2:163
colophon, title or header, 2/2:90
colophons as Nephite literary practice, 2/2:94
color vocabulary
in the Book of Mormon, 3/1:26–7
in the scriptures, 3/1:16 n. 23
combination in sense of conspiracy, 1/1:184
commandments, willingness to keep, 5/2:42
communal societies, 2/2:86
communism, 1/1:52
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compass directions in Book of Mormon, 2/1:188–9
compass, or circle, as a symbol of the cosmogony, 1/1:79
completion formula (finishing the work), 1/1:77
construct state in Hebrew grammar present in Book of Mormon, 4/1:215–6
controversial issues, scholarly position on, 4/2:88
Coriantumr (last Jaredite ruler), 1/1:9; 4/1:267
failure of, to repent, 3/2:25–7
corn (maize), domesticated American crop, 1/1:5
cosmogony, repetitions of, 1/1:70
covenant
in the Book of Mormon, 2/2:47
ceremony of King Mosiah, 1/1:108
of obedience necessary for redemption, 3/1:167
relationship of God with his people, 2/2:39; 4/1:1, 239–40
renewal ceremony, 1/1:59
rituals
affiliation of peoples, 4/2:116
ceremonial response by the people, 4/2:115
comparison of, 1/1:110–1
deliverance motif of, 4/2:116
religious reformation of, 4/2:116–7
taking a new name, 4/2:115–6
reminders of, 5/1:94
covenants
with God, 3/1:99, 110
role of, in creating an adoptive relationship with the Lord, 2/2:61
Cowdery, Oliver
and reluctance to discuss Mormonism, 2/2:173–4 n. 33
and testimony of Book of Mormon, 2/2:172–6
created beings, types of, 3/1:106
creation, biblical archetypes of, 1/1:82
creation events, or foundational events, 1/1:69
creation myths, 3/1:105
critical methods, use of, in Book of Mormon studies, 4/2:86
crucifixion, destruction at time of, 3/1:170; 4/1:51–2
cult, definition of, 4/2:111 n. 4
Cumorah
existence of two, 2/1:177–9
in New York, 4/1:268
located in a land of many waters, 4/1:267–8
location of, 4/1:260–8
curse, ancestral, 3/2:16
curse forms, ancient Near Eastern
curse by gods, 2/1:125
futility curse, 2/1:126
simile curse in suzerain treaties, 2/1:127–8 (see also simile curse)
simple malediction, 2/1:125–6
curse of God, 3/2:22–3
curse upon the land, 1/1:171 n. 14
cycloides, 5/1:109
darkness
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caused by volcanic ash, 2/1:113
mist and vapor of, 2/1:110, 113
three days of, 2/1:107; 4/1:29
dark skin of Lamanites, 1/1:32
Day of Atonement (Yom Kippur), 2/2:117
Day of Remembrance, Jewish, 2/2:113–5
death
as punishment for murder, 1/1:122
inherited from Adam, 3/2:61
of one man versus entire nation, 1/1:120, 134–7, 135–6 n. 41
temporal and spiritual, 3/2:41–2
defense as military strategy of Nephites, 1/1:112–3
degeneracy, signs of, 3/1:23
Dei Verbum, constitution of Vatican II, 5/2:14
deliverance
of Alma’s people, 4/2:125
through calling upon the Lord, 3/1:160–3
of Limhi’s people, 4/2:125
promise of, to Limhi’s people, 4/2:117–8
terminology, 5/1:91
theme, 4/2:123
Deliverer vs. Redeemer, 2/1:84–6
deluge, as type of creation, 1/1:80
demotic, 5/2:158
Derrida, Jacques (postmodernist), 5/2:8
desire to do evil, 3/1:49
destruction
at time of the crucifixion, 3/1:170; 4/1:29
in 3 Nephi, cause of, 2/1:108–9, 112
Deuteronomy as “book of the covenant,” 4/2:113
Dionysiac worship, 2/1:147–50
directions in the Book of Mormon, 1/1:145–6
disciples, instructions to, 4/1:64
discipline, church, 5/1:131
disputations, avoiding, 5/1:134
dissent, term, in Book of Mormon, 3/1:53
dissent
approached with spiritual revival plus civil defense, 3/1:66–7
associated with evil, suffering, and destruction, 3/1:55–6
development of, 3/1:69–70
faithful blessed who suffer trials of, 3/1:70–2
kinds of, 3/1:54
response to, by community, 3/1:67–9
dissenters
hardening of hearts of, 3/1:56–7
preaching of gospel to, 3/1:58–9
repentance of, 3/1:57–8
use of force against, 3/1:62–6
using physical compulsion with, 3/1:60–2
Documentary Hypothesis of the Pentateuch, 3/2:54–7
documentary theory, 4/1:176
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doubts raised by education, 2/2:64
Drewermann, Eugen (theologian), 5/2:20
dry season, length and timing of, 2/2:209
dual authorship theory of the Bible, 3/1:80
earthquakes
destructive nature of, 3/1:174–8
location of, 3/1:172–3
Eco, Umberto (Italian author and scholar), 5/2:23
economic
activity and conditions in the Book of Mormon, 2/2:84, 88
conditions of the ancient Middle East, 2/2:78
evils decried in Book of Mormon, 2/2:87
prosperity dependent on spiritual condition of individuals, 1/1:36
resources, 2/2:79
theory, 1/1:35
economies, planned or controlled, 1/1:40
economy based on survival of the fittest, 1/1:52
education, doubts raised by, 2/2:64
Egyptian. See also reformed Egyptian
alphabet and grammar project, 5/2:69–72
characters on brass plates of Laban, 5/2:156
knowledge of, 4/1:211
language taught to Mosiah, 2/1:33
magical papyri, 5/2:158
possible remnants of, in Uto-Aztecan, 5/1:35
scripts available in Lehi’s day, 5/1:164
writing systems of, 5/2:158
Elephantine
Jewish temple at, 2/2:198, 5/2:133
Papyri, 2/2:197, 199
Phoenician inscription from, 1/1:189
Elijah’s contest with priests of Baal, 1/1:172–4
empathy, mutual, for successful human relationships, 1/1:42
enallage
in the Bible, 3/1:118–29
applications of, 3/1:122–9
five possible explanations for, 3/1:118–29
in the Book of Mormon, 3/1:115, 145
possible examples of, 3/1:136–45
definition of, 3/1:113
encyclicals, Catholic
Divino afflante Spiritu, 5/2:15
Providentissimus Deus, 5/2:14–5
Veritatis Splendor, 5/2:11
end of times, 4/1:285
endowment, Brigham Young’s definition of, 2/2:37
enduring to the end
as a principle of the gospel, 5/2:50
enduring to the end (continued)
in faith, hope, and charity, 5/2:49–54
enemies of the Church, 2/1:198
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Enlightenment concepts, 5/2:7
enmity, ancient concept of, 1/1:126–7 n. 15
Enos, book of, analysis of, 4/1:14–5
Ephraim and Manasseh, tribes of, 4/1:190
epistle
of Giddianhi to Lachoneus, 4/1:76–7
of Moroni to Pahoran, 4/1:76
of Pahoran to Moroni, 4/1:76
prophetic, in the Book of Mormon, 4/1:73–4
epistles
pastoral, in the Book of Mormon, 4/1:69–73
war, in the Book of Mormon, 4/1:74–7
equity versus efficiency, 1/1:52–3
conflict between, 1/1:40
in economic theory, 1/1:40
Erie Canal, 2/2:86
Esau, sword of, 2/1:76
escape, pattern of, 3/1:50
Essenes, 2/1:159–60
eternal life, 3/1:148; 5/2:54–6
as greatest inheritance, 3/1:200
eternal return, cycles of Golden Ages, degeneration, and regeneration, 1/1:69
Ether (Jaredite prophet), 3/2:25
Ether, book of
abridged by Moroni, 4/1:257
analysis of, 4/1:34–8
content of, 4/1:123
as history of Jaredites, 4/1:35
Eusebius
canons of, 2/2:91
Onomasticon of, 2/1:165
evil
desire to do, 3/1:49
as part of God’s plan, 3/2:67–8
problem of, 3/2:16
excommunication, Alma’s authority for, 2/1:34
exegesis and hermeneutics, distinction between, 5/2:17
exodus
biblical, as a type and shadow, 3/1:187
Book of Mormon, compared to Israelite exodus, 3/1:188–9
in the Book of Mormon, 3/1:187, 190–1, 193–4; 3/2:123–6
of Nephi, 5/1:85–6
Nephite, as a conscious reenactment, 3/1:189–90
of Zeniffites, 5/1:85–100
significance of, 3/1:191–2
and tabernacle construction as type of creation, 1/1:80
theme
in the Bible, 5/1:74–5
modeled by black slaves, 5/1:82
modeled by Puritans, 5/1:81
extended alternate, 5/1:107
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factory system in Europe, 2/2:86
faith and truth, use of terms, 3/2:114–7
faith
and actual events, 2/2:9
Alma’s discourse on, 2/1:143; 4/1:230–2
compared to a seed, 2/1:95
foundations of, 2/2:147
in Jesus Christ, 2/1:80; 2/2:11; 5/2:27–33
necessity for continuing, 5/2:32
as a relationship of trust, 5/2:28
faith events, 2/2:1–2
faith, hope, and charity
sermon on, 4/1:170–1, 184
teachings on, 5/2:52–4
fall of Adam, 3/2:39–41, 49
biblical doctrine of, 3/2:53–7
biblical references to, 3/2:58–72
connected with fall of Satan, 3/2:58
consequences of, 3/2:73
fortunate aspects of, 3/2:75–6
Lehi’s interpretation of, 3/2:71–2
Old Testament references to, 3/2:78–83
preexilic and exilic texts relating to, 3/2:49–77
results of, 3/1:150
fall of Satan, 3/2:58
family law administered by fathers, 1/1:95
family, status of, 4/1:243
Foundation for Ancient Research and Mormon Studies (FARMS), conservative
views of, 5/2:6
Farrell, John (journalist), 2/2:158
Father, will of, 2/1:91
Feast of Tabernacles (Sukkot), 2/2:117
Feast of Trumpets (Rosh ha-Shanah), 2/2:117
coincides with agricultural harvest, 2/2:111–2
initiates Days of Awe, 2/2:111
feeding the multitudes, sacramental overtone of, 5/1:135
fighting, intergroup, 1/1:4
fire and ash from volcanoes, 3/1:185–6
First Presidency, RLDS, current thinking of, on Book of Mormon, 2/2:150–5
first vision
as historical occurrence, 2/2:2
necessity of, 2/2:11
flocks, keeping of, 1/1:5
foods, permissible, 3/1:18
foreign trade, ancient Oriental, 2/2:87
fortification
programs of Nephite kings, 1/1:91–2
vocabulary, 4/2:143–6
fortifications, 5/1:148
Foundation for Research on Ancient America (FRAA), 2/2:133
and RLDS Church, 2/2:148–50
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foundational events, or creation events, 1/1:69
fountain
of living waters, 2/2:15
of pure water, 2/2:14
freedom
of choice and individual responsibility, 1/1:39, 47–8
to choose life or death, 3/2:75
religious, among Mosiah’s people, 2/1:34
Friedman, Richard E. (biblical scholar), 3/1:78–80
fruit of tree of life, 2/2:34, 36
fulfillment of the law, 4/1:159–61
fundamentalism and “scientific truth,” 5/2:3
fundamentalist/modernist controversy, 5/2:6–7
future, Nephi’s vision of, 2/2:16
gå<al, translated as redeem, 2/2:40
Gadamer, Hans-Georg, hermeneutics of, 5/2:9
Gadianton robbers, 1/1:184
as outcasts, 2/1:144
Gadianton, secret oaths and combinations of, 3/2:29
Garden of Eden, 1/1:172
Adam and Eve cast out of, 2/2:34
diagram of, 2/2:34–7
Old Testament references to, 3/2:68–9
similarities of, to temples, 2/2:36
gathering of Israel, 4/1:201, 279–80, 285
gathering of Judah, 4/1:206
genealogy, extended, in the Book of Mormon, 3/1:96; 4/1:117–8
Genesis 3, origins of, 3/2:51–2
geographical models, Book of Mormon
based on assumptions, 1/1:143
Hiltons’ assumptions for, 1/1:145
geographies, problems in reconstructing ancient, 2/1:162–70
geography
ancient Mesopotamian, 2/1:164
ancient western Anatolian, 2/1:163
archaeological knowledge of biblical vs. Book of Mormon sites,
2/1:162–70
geography, Book of Mormon
archaeological evidence for, 2/1:183–7
best model for, 2/1:182–3
Cumorah, location of (see Cumorah)
directions in, 1/1:145–6
Frederick G. Williams’s statement on, 2/1:174, 180
hemispheric geography model, 2/1:171–5
internal, 1/1:142; 2/1:174
LDS position on, 2/1:170–2, 181
LDS works on, 2/1:171, 171 n. 34
limited geography model, 2/1:171, 176–7, 180–1
Mexico-Guatemala frontier, 1/1:144
reconstruction of, 2/1:170
South Arabian coast in, 5/2:137
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Gideon, 5/1:94, 96
as deliverer, 4/2:120
speeches of, 1/1:56
Gideon, valley of, 1/1:148
gifts of the Spirit, 4/1:166–70
Gilbert, John H. (original printer of the Book of Mormon), 2/2:92
God
as agent of destruction, 3/2:20
condescension of, 2/1:86; 2/2:17
estrangement from, 1/1:169–70
judgment of, 3/2:13
justice of, 3/2:20–1
love of, as it relates to Christ’s birth, 2/2:18 n. 5
man created in image of, 2/1:83
manifestation of love of, 2/1:87–9
plan of, 3/2:40
as Redeemer, 2/1:84–5
rejection of a physical, 2/2:76
spirit of, 1/1:79
as supreme creator, 2/1:199
gods, weapons of, 2/1:46
Golden Age of the Nephites, 2/2:82; 4/1:31, 248
golden plates received on Feast of Trumpets (22 Sep. 1827), 2/2:111, 119
Goliath, sword of, compared to sword of Laban, 2/1:48–53, 77
good works, phrase, 3/1:153
good, pronouncing work, 1/1:77
Good Samaritan, parable of, 2/1:153–4
gospel of Jesus Christ
economic solutions of, 1/1:53
fulness of, 5/2:56
eternal nature of, 2/2:6
pre-Christian, evidence of, 3/1:91
six-point formula of, 5/2:26
Gospels
historicity of, 4/2:88
as literature, 4/1:48–9
gø<∑l, basic duties of, 2/2:40
grammar
circumstantial clauses, 5/2:84–8
circumstantial verb forms or conjugations in Coptic, 5/2:93
conjunction and, 5/2:89–90
conjunction-like particles in Arabic, 5/2:90
Hebrew construct state present in Book of Mormon, 4/1:215–6
independent and dependent clauses, 5/2:89
-ing participial verb forms in Book of Mormon, 5/2:83, 97
linking mechanisms of consecutive clauses, 5/2:88
of original Book of Mormon text, 3/1:29
plural suffixes in Uto-Aztecan, 5/1:11 n. 5
primary subordinating conjunction in Tewa, 5/2:93
pronouns in linguistic studies, 5/1:28–31
subordinate clauses in Arabic, 5/2:90
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verbal nouns, use of, 5/2:87
wåw-consecutive in Hebrew, 5/1:31–2; 5/2:91
Granger, Oliver, vision of, 2/2:169
great and spacious building, 2/2:14–5, 19, 23, 27
grief, expressions of, 1/1:171
Guilding, Aileen, and study of reading the Law and Prophets, 3/2:120–2
Hannah, cry of, to the Lord, 5/1:95
Hanukkah, or Feast of Dedication, 3/2:121
hard-heartedness, 1/1:43; 3/1:56–7; 3/2:21; 5/1:109; 5/2:40–1
Harris, Lucy, reproved by an angel, 2/2:169
Harris, Martin
and testimony of the Book of Mormon, 2/2:176–81
and loss of 116 manuscript pages, 4/1:6
as presenter of translated characters, 5/2:60
deathbed testimony of, 5/2:67
Hebrew
and Aramaic texts written in Egyptian characters, 5/2:160
compound prepositions rendered literally in the Book of Mormon,
4/1:219–22
and Egyptian scripts, commingling of, 5/2:162
idioms in the Book of Mormon, 3/1:113; 4/1:218–25
language family of, 5/2:158–9 n. 7
Heidegger, Martin (philosopher), 5/2:17
Helaman, book of, analysis of, 4/1:25–7
Helaman, stripling warriors of, 2/1:142
hermeneutics
in biblical studies, 5/2:22–3
and exegesis, distinction between, 5/2:17
necessity for, 5/2:25
Herod, death of, 5/2:100, 100 n. 3
hieratic, 5/1:174–6; 5/2:158
hieroglyphic characters, 5/2:76 n. 58
hieroglyphs, 5/2:158
High Holy Days, Jewish, 2/2:117
higher criticism of the Bible, 1/1:67
historical accounts, bias in, 2/2:142
historical-critical method, usefulness of, 5/2:24–5
historical narrative in the Book of Mormon, 4/1:81–5
historicity
of the Bible, 2/1:135–7
of the Book of Mormon, 2/2:1, 3, 148
Hittite treaties, parts of, 2/1:129
holy days, biblical, 2/2:110
Holy Ghost
as transmitter of spiritual truths, 5/2:49
cleansing power of, 5/2:48–9
power to bestow the gift of, 4/1:58; 5/1:129
role of, in redemption, 3/1:166
Homeric epics, formulas in, 4/2:19–20
homicide
capital, in Joseph Smith’s community, 1/1:140 n. 49
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excusable, 1/1:121, 125–6, 129–31
intentional, and negligent manslaughter, 1/1:131
unpremeditated, categories of, 1/1:135–7
hope, definition of, 2/2:76–7
horses in the Book of Mormon, 2/1:194 n. 112
House of Atreus, The (play by Aeschylus), discussion of, 3/2:15–7
hubris
derivation and meaning of, 3/2:14, 14 n. 4
nature of, 3/2:21
sin leading to, 3/2:14
human nature, biblical doctrine of, 3/2:72–5
humanitarian notions in the Book of Mormon, 4/1:245
humility, faith, and repentance
as prerequisite for redemption, 3/1:163–6
in King Benjamin’s people, 3/1:164–5 n. 14
Husserl, Edmund, phenomenology of, 5/2:8
Hyde, John (Mormon critic), 2/1:60
hydrology of the Book of Mormon, 1/1:143–4
hymn of the redeemed Zion, 4/1:206–7
Iliad and Book of Mormon parallels, 5/1:147–9
Independent Restoration branches of former RLDS, 2/2:134 n. 4
India, caste system of, 2/1:150–2
Indians, ethnic composition of, 1/1:8
inerrancy of the Bible, 4/2:87–8; 5/2:2
infallible magisterium, Catholic, and living prophets, 5/2:14
iniquity, consequences of, 3/2:17, 24
invasions by Assyria, 4/1:198
investments, savings, and caring, 1/1:50-1
iron and metals in the Book of Mormon, 2/1:189–91
iron rod compared to test bridge of medieval vision literature, 2/1:15
Isaiah 11
fulfillment of, 4/1:276
quotation of, by Moroni, 4/1:276–80
Isaiah
as an ancient text, 4/1:146–7
call of, to the ministry, 4/1:197
critical views on authorship of, 4/1:133–6
in the Book of Mormon, 4/1:146–50, 180–1, 212–4
lessons from, 4/1:193
literary problem of, 3/1:86; 4/1:129–52
literary unity of, 4/1:130–3, 178–81
Book of Mormon support for, 4/1:137–8
scholarly support for, 4/1:138–46
quoted in 2 Nephi 12–24, 4/1:192–208
Ishmael, 5/2:123
burial of, 3/2:124–5
identity of, 4/1:237
lineage of, 4/1:236
Ishmaelites, Lamoni and his people identified as, 1/1:25
Israel’s final restoration, 4/1:197
Israel’s gathering, 4/1:201
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Israel, branch of, 3/2:47–8
Israelite conquest of Canaan, 2/1:184
Israelite observances in the Book of Mormon, 3/1:7, 7 n. 10; 18
Isthmus of Tehuantepec, 2/2:209
Jacob, book of, analysis of, 4/1:12
Jacob (Israel)
birthright sword of, 2/1:76
as slave to his uncle Laban, 5/1:96
Jacob (son of Lehi)
as a champion of woman, 4/1:14
named after ancestor, 3/1:207
ordination of, by Nephi, 3/2:37
as possible replacement for Laman, 3/1:207
teachings of, 3/2:34
influenced by Lehi, 3/2:37–48
Jared, brother of, 2/2:73; 4/1:240
Jaredite battles, location of, 4/1:263–5
Jaredite language, influence of, on people of Zarahemla, 1/1:19
Jaredite record, 2/2:72
Jaredites
demographic growth of, 1/1:33
downfall of, 3/2:24–7
military history of, 1/1:88–9
request of, for air and light, 3/1:107
and stones of light, 3/1:108, 108–9 n. 9
and Tower of Babel, 4/1:2
Jarom, book of, analysis of, 4/1:15–6
Jeremiah
prophecies of, on plates of brass, 4/1:187
testimony of, 5/2:169–70
Jericho, excavations at, 2/1:183–4
Jershon-Antionum area, 1/1:158
Jerusalem
Christ to be born in land of, 4/2:149–50
shift in names of, 2/1:165–6
Jesus Christ. See also Savior
Abinadi’s teachings on, 4/2:132
Adam’s knowledge of, 5/1:160–1
Amulek’s testimony of, 2/1:81–2
appearance of, to the Nephites a Moody-type NDE, 2/1:14
and association with outcasts, 2/1:154
atonement of, 2/2:18, 33 (See also atonement)
baptism of, 2/1:86–7; 2/2:18
birth of, 2/2:16; 4/2:149–50
Book of Mormon prophecies of, 5/1:159
coming of, 4/1:199
doctrines of, 4/2:131
faith in (see faith in Jesus Christ)
as Father and Son, 2/1:90–1; 2/2:66–7
as God of Israel, 4/2:128
King Benjamin’s witness of, 2/1:81
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mercy and compassion of, 2/1:92
ministry of, 2/2:18; 5/2:170
among Nephites, 4/1:29, 49
and nature of his person, character, and ministry, 2/1:80
at Nazareth, 3/2:119
redemptive power of, 2/2:62
resurrection of, 2/2:2, 10–1
second coming of, parallel to events from Nephite era, 4/2:152
as Son of Elohim, 2/1:82
as stem of Jesse, 4/1:277
titles for, 4/2:129
trials and temptations of, 2/1:92
as true vine, 2/1:96
uniqueness of, 2/1:82
visit of, to American continent, 4/1:52–5
Jewish High Holy Days, 2/2:117
Job, book of, dating of, 3/2:65–7
Joel, book of
quotation of, by Moroni, 4/1:280–5
referring to latter days, 4/1:282–5
John the Baptist as an Elias or messenger, 4/1:271–3
Johnson, Joel H.
background of, 2/2:173 n. 31
poem of, 2/2:172
Johnson, Luke, as witness to Book of Mormon, 2/2:170
Johnson, Lyman, apostasy of, 2/2:171
Joseph (son of Lehi)
as possible replacement for Lemuel, 3/1:207
named after ancestor, 3/1:207
Joseph and Judah, reuniting of, 3/2:121
Joseph of Egypt, birthright of, 2/1:76
joy vs. misery, 3/2:39–40
Judah, gathering of, 4/1:206
judge, office of, 1/1:93–8
Judges, book of, possibly based on “Book of Saviors,” 4/2:120
judgment day, 2/2:30; 3/2:44–5
judgment of God, 3/2:13; 4/1:194, 270
justice, 3/2:14
justice vs. mercy, 2/2:34
juxtaposition with word pairs, 4/2:30
Kadesh-Barnea, ostraca from, 5/2:162–3
Keen, G. J., statement of, 2/2:173
Kikawada, Isaac M. (biblical scholar), 3/1:78–80
killing and stoning, 1/1:177
King Ahaz. See Ahaz, king of Judah
King Arthur, sword of. See Arthur, King, sword of
King Benjamin, speech of. See Benjamin, King: speech of
King James Version, borrowings from, in the Book of Mormon, 1/1:71
King Lamoni. See Lamoni, King
King Limhi. See Limhi, King
King Noah. See Noah, King
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king-men, 1/1:17
king
as civil administrator, 1/1:98–100
as civil servant, 1/1:93–103
as guardian of the people, 1/1:87–93
as judge or chief judge, 1/1:93–8
as lawgiver, 1/1:100–3
as mediator of covenant between God and the people, 1/1:105–8
as military commander-in-chief, 1/1:87–90
as religious leader, 1/1:103–12
as teacher, 1/1:108–9, 112
potential to become, 2/1:37
relationship of, to subjects, 2/1:36–7
kings
building activities of, 1/1:90–3
just men for, 1/1:86
Nephite, as enforcers of God’s laws, 1/1:114
selfless service of, 1/1:114–8
threefold functions of, 1/1:87, 112–8; 2/1:42
kingship
ambivalence toward, in King Mosiah’s writings, 1/1:86
argument against, 2/1:35
complex pattern of, in Old World, 2/1:26
divine
allusion to, in Alma, 3/1:7
rejected by Israelites, 1/1:85
institution of, among the Lamanites, 1/1:29
Israelite ideal of, 4/2:119
in Mesopotamian and Egyptian societies, 1/1:85
Nephite, lack of bureaucracy in, 1/1:113
progression from, to judgeship in time of Mosiah, 4/2:122
sacral aspects of, 1/1:104
and swords, 2/1:47
symbols of, 1/1:80
unfavorable attitudes toward, 1/1:85
Kirtland Egyptian Papers, 5/2:70, 80
Knight, Joseph, journal accounts of, 5/2:65–6
Korihor, 2/1:198
dumbness of, 2/1:199
Kuhn, Thomas, explanation of, on paradigm debate, 3/1:75
Laban
and false accusation of Laman, 1/1:136
records of, 5/2:123
slaying of, 3/1:45
alternatives to, 1/1:132
lack of witnesses to, 1/1:121
legal principles pertaining to, 1/1:121
less than culpable or capital homicide, 1/1:137–40
making sense of, 1/1:141
and Nephi’s state of mind, 1/1:124–31
nineteenth-century environment of little help in explaining, 1/1:140–1
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role of divine will in, 1/1:131–4
sword of (see sword of Laban)
visits to, 3/1:45
Lamanites
ancestry of, 4/1:246–50
associated with ritual impurity, 3/1:22
cursing of, 4/1:249
dark skin of, 1/1:32
destroy Nephites, 2/1:142
faithfulness of converted, 4/1:252–3
identified with those who rebel against God, 3/1:23
inclusion of other people by, 1/1:27
invasion by, 1/1:89–90
and marriage covenants, 4/1:250–1
mission to, by Mosiah’s sons, 2/1:35
more numerous than Nephites, 1/1:26
more righteous than Nephites, 2/1:140
vs. Native Americans, 2/1:179–80
Nephite responses to, 4/2:133–4
possibly joined by Nephites, 4/1:251–2
preservation of, 3/2:47
prisoners of, 3/2:104–6
as scourge to the Nephites, 4/1:250
and tradition of Nephite betrayal, 1/1:120
lament
communal, 1/1:168
definition of, 1/1:163
over the destroyed city of Moronihah, 1/1:167–8
lament literature, 1/1:163
lamentation by Mormon, 4/1:79–80
Lamoni, King
Ammon’s teachings to, 3/1:48
deathlike trance of, 3/1:49
wife of, 3/1:49
land of promise, 3/2:23
land, choice, 3/2:47
language
proto- or parent, 5/1:10
role of, 2/1:198
languages
ancient Near Eastern, 5/1:2, 4
Native American, 5/1:4
and relationship to Hebrew or Egyptian, 5/1:8–42
large plates of Nephi as a secular history, 4/1:5
latter days, conditions of, 4/1:195–6
law of Moses, 2/2:51
and claim that salvation comes by, 2/2:54
read in the synagogues, 3/2:118
Law, public reading of, 3/2:118
learned man, 5/2:59
Lehi

163

164

JOURNAL OF BOOK OF MORMON STUDIES 6/1 (1997)

contemporary of Ezekiel, 3/2:71
daughters of, possibly marrying sons of Ishmael, 4/1:235–8
departure of, from Jerusalem, 5/2:98, 122
influence of, on Jacob’s teachings, 3/2:37–48
possible birth date of, 5/2:111
prophets contemporary with, 5/2:121
and his wealth, 2/2:82
Lehi, book of, Mormon’s abridgment of, 4/1:6
Lehi’s dream, 2/2:14
basic interpretation of, 2/2:15
given to teach about Christ, 2/1:93
Nephi’s interpretation of, 2/2:29
parallels of, with otherworld journey literature, 2/1:14–6
symbolism of, 2/1:16
Lehi’s party as exiles from the land of Jerusalem, 1/1:139
lengthy sentence structures in Book of Mormon, 5/1:2
Liahona
artistic depiction of, 3/2:6
functions of, 3/2:1–2
as part of royal treasures, 2/1:28
probable size of, 3/2:5
spindles of, 3/2:3
purpose of two, 3/2:6–11
as a symbol of kingship, 1/1:79
text on outside of, 3/2:4
as a type for the word of Christ, 3/1:202
workmanship of, 3/2:3
liberty and captivity, 3/2:45–6
lightning
caused by electrical discharges in ash cloud, 2/1:113
and fine volcanic ash, 2/1:110
unaccompanied by rain, 2/1:107
Limhi, King
direct quotations of, 1/1:55
formulaic elements of, 1/1:58
as an individual, 1/1:54
interrogates king of the Lamanites, 1/1:65
kingdom conferred upon, by the people, 1/1:54
Limhi, people of, 2/2:66
assembly of, at temple of Nephi, 4/2:117–8
bondage of, 2/2:57–8
escape of, 5/1:97
Lindsell, Harold (biblical scholar), 5/2:1
linguistic scene, ancient, complexity of, 1/1:19
literary and narrative theory, 5/1:50
literature, qualities of great, 4/1:42–7
literature and history, relationship of, 5/1:52–72
logic
best manuscript fallacy, 4/2:88
fallacy of argument from authority, 4/2:88
scholarly consensus as infallible guide to the truth, 4/2:90
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logical flaws of anti-Mormon attacks, 2/1:161
Long, Charles (author about creation myths), 3/1:105
Lord God, title of, 1/1: 172–3, 175 n. 24
in worship contexts, 1/1:174–5
Lord our God, the, 1/1:172
Lord’s Prayer, variations in, 4/1:161–4
Lord’s servants as strangers, sojourners, or wanderers, 3/1:194–8
Lord, sudden appearance of, 4/1:270
Lucifer, son of the morning, 4/1:208
lunar vs. solar calendar, 2/2:208
macuahuitl as a sword, 5/1:151–8
Malachi 3 and 4, quotation of
in the Book of Mormon, 4/1:181–2
by Jesus Christ, 4/1:62–3
by Moroni, 4/1:269–76
manslaughter, unintentional, in the biblical period, 1/1:139
Manti, city of, 1/1:143, 149–51
and geographical relation to Zarahemla, 1/1:149–51
captured by the Lamanites, 1/1:149
military isolation of, 1/1:149
modern candidate for, 1/1:162
Manti, land of
beyond south wilderness, 1/1:150
modern candidate for, 1/1:157
map
and correspondence to spiritual realities, 2/1:32
orb inscribed as a, 2/1:29–32
market, chief, near garden of Nephi, 4/2:138
marketplace in Mesoamerica, 4/2:138–41
marriage practices, illicit, of the Nephites, 4/1:241
Marsh, Thomas B., and interviews with Oliver Cowdery and David Whitmer,
2/2:174
Mary, mother of Jesus, 2/1:82–3
Melchizedek material in Alma 13 and Hebrews, 3/1:85
Mesoamerican toponyms, severe discontinuity and rarity of, 2/1:167–8
messenger to prepare the way of the Lord, 4/1:270–3
Messiah testified of by Lehi, 2/1:84
metal plates, use of, 3/1:204
metal technology, Nephite, 1/1:92
metals in the Book of Mormon, 2/1:189–91
Metcalfe, Brent, use of narrative and literary theory by, 5/1:101
Methuselah, sword of, 2/1:76
metonymy
in the Bible, 3/1:11–2
in the Book of Mormon, 3/1:12–6
as symbolic use of names, 3/1:1, 8–11
Mexico-Guatemala frontier as site of Manti-Sidon-Zarahemla area, 1/1:162
Micah, text of, in Book of Mormon, 4/1:181
Middoni, land of, 3/1:49
Midgley, Louis (professor of political science), 5/2:9
mighty change of heart, 3/1:156–9
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military history of Jaredites, 1/1:88–9
military manpower, Lamanite, 1/1:28
military strategy of the Nephites, 1/1:112–3
millennial era, 4/1:203–4, 278–9
Minon, land of, 1/1:149
miracles not an adequate basis for belief, 5/2:30
missionary activities, account of, in Alma’s record, 4/1:25
missionary work, Moroni’s call to, 4/1:70–1
mists of darkness, 2/2:15, 23
monarchy, perpetual, sanctioned by Mosiah, 1/1:118
Mormon, book of, analysis of, 4/1:32–3
Mormon (prophet/historian), 3/1:95
abridgment by, 3/2:90–1, 111
as ancient historian, 2/2:92
church service of, 3/2:100–1
as editor of Book of Mormon, 4/1:3
editorial remarks and warnings of, 4/1:65–6
epistles of
chronological setting for, 3/2:94–113, 95 n. 1
to Moroni, 3/2:94
explanatory notes of, 4/1:4
lamentation of, 4/1:79–80
literary work of, 4/1:4
memoirs of, 4/1:33
military involvement of, 3/2:101–3
ministry of, 3/2:30
reception of sacred records by, 4/1:32
refusal of, to command armies, 3/2:107–8
sacred records of, delivered to Moroni, 3/2:108–11
Moron, early seat of Jaredite government, near Desolation, 4/1:264
Moroni
as abridger of book of Ether, 4/1:257
ambush by, 1/1:158–60
appearance of, to Joseph Smith, 4/1:269
call of, to the ministry, 3/2:96–8, 4/1:70–1
ecclesiastical responsibilities of, 3/2:99–100
instructions of, to future translator of his abridgment, 4/1:37
literary work of, 4/1:4
memoirs of, 4/1:34
as wanderer, 4/1:255–9
Moroni, book of, analysis of, 4/1:38–40
Moroni 2–6 compared to 3 Nephi 18, 5/1:119
Moronihah, city of, 1/1:167–8
Moses, as author of the Law, 4/1:120
Mosiah, book of,
analysis of, 4/1:20–2
associated with Deuteronomy, 4/2:113
characteristics of assemblies of, 4/2:113–7
deliverance theme in, 4/2:123–8
exodus theme in, 5/1:84–100
as history of the reign of Mosiah2 , 4/2:107, 111
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kingship theme in, 4/2:118–23
literary complexity of, 2/1:25
possible compilers of, 4/2:108–9
religious messages of, 4/2:112
structure of, 4/2:111
texts and sources referred to in, 2/1:23, 23–4 n. 3
as treatise on good and bad government, 2/1:24
triadic structure of, 4/2:111–7
as a witness for Christ, 2/1:25
Mosiah1
as translator of Jaredite records, 4/1:16
flight of, into wilderness, 2/1:25; 4/1:16
Mosiah2
comparison of, with King Noah, 2/1:34
coronation of, 2/1:26; 4/1:88
reign of, 4/1:21–2
as a seer, 2/1:34
sons of, missionary endeavors of, 2/1:35; 3/1:47
was taught Egyptian language, 2/1:33
mo¡ia> or savior, traits of, 4/2:127–8
Mount Sinai, 1/1:172
mountain
journey to, 1/1:72
as place of holy communion with God, 1/1:73
Muhammad, sword of, 2/1:48
Mulek
descendants of, in land of Zarahemla, 2/1:25
party of, numerous descendants of, 1/1:17
Mulekites not an ancient term, 1/1:14
multiple nested embedding, linguistic concept of, 3/1:32
multitudes gathering together symbolic of great and spacious building, 2/2:23
murder
command not to, 1/1:121
punishment for, 1/1:122
names
functions of, 3/1:1
giving of
in the Old Testament, 2/2:42
in Book of Mormon, 2/2:47
and kinship, 3/1:3
new, 2/2:39
personal, in the Book of Mormon, 1/1:20
and rites of passage, 3/1:2
and ritual, 3/1:4–6
secret, 3/1:3
symbolic use of, 3/1:1
narrative criticism
background reading on, 4/2:95 n. 4
implied author in, 4/2:96
narrative criticism (continued)
implied reader in, 4/2:96
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tools of, 4/2:97
narratives, repetition in, 3/1:40
narrow neck of land, 2/1:176
narrow passage, 3/2:99 n. 6
Native American languages, linguistic analysis of, 5/1:1
natural man, 3/1:151
naturalistic approach of scholars, 2/2:7
near-death experiences (NDE)
accepted by Western religions, particularly LDS Church, 2/1:1
aftereffects of, 2/1:10–4
of Alma both positive and negative, 2/1:3
in the Book of Mormon, 2/1:10
compared to ancient temple mysteries, 2/1:14
compared to conversion accounts, 2/1:2–3
cultural influence on, 2/1:14–7
Stanislav and Christina Grofs’ stages of
cosmic engulfment, 2/1:6
death-rebirth struggle, 2/1:7
no exit, 2/1:6
life review of Alma in, 2/1:8–9
Raymond Moody’s pattern for
Being of Light, 2/1:6
Elation, 2/1:5
Forgiveness, 2/1:5
Life Review, 2/1:5
Light, 2/1:5
Music, 2/1:6
Nigh unto Death, 2/1:5
Others, 2/1:6
Rebirth, 2/1:6
Reluctance to Return, 2/1:6
opening-of-the-mouth rite experienced by Alma, 2/1:3
positive and negative aspects of, 2/1:4, 4 n. 9
religious behavior following, 2/1:11–2
Kenneth Ring’s tendencies for spiritual orientation, 2/1:11–4
validity of, within Mormonism, 2/1:17–20
Nephi
descendants of, fate of, 2/2:20–9
exodus of, 5/1:85–6
name of, 1/1:189–91
people of
composition of, in Mosiah’s reign, 4/2:111
joined by peoples of Zeniff and Alma, 4/2:109
reference to, 1/1:10
plates of, 3/2:109–10 n. 10
psalm of, 4/1:77–9; 4/2:125
as receptor of right of the firstborn, 3/1:208
sisters of, 4/1:237–8
transfiguration of, 3/2:125–6
Nephi2 , prayer of, 4/2:138
Nephi3 , record keeping of, 3/2:84

SUBJECT INDEX, 1992–96
Nephite calendar, 2/2:207
Nephite church, heresies in, 4/1:71
Nephite history, golden era of, 2/2:82; 4/1:31, 248
Nephite nation, depravity of, 4/1:72
Nephite new year’s day, 2/2:209
Nephite practices related to Israelite customs, 2/2:48
Nephite records and failure to mention other groups, 1/1:24
Nephite social and religious development after coming of Christ, 4/1:242
Nephite twelve
baptism of, in water and with fire, 4/1:60
names of, 4/1:58–9
Nephites,
ambitious, manipulating Lamanites, 2/1:140–1
battles of, against Lamanites, 3/2:102–4
generic name designating the nation, 1/1:12
inhumane sacrifices of, 3/2:106
iniquity of, 3/2:27–33
Lamanite hatred toward, 1/1:89
often more wicked than Lamanites, 2/1:140
people of the, 1/1:12
reference to, 1/1:10
royal proclamations of, 1/1:101
sociopolitical label, not ethnic or linguistic, 1/1:11
Three (see Three Nephites)
wickedness of, 3/2:107
Netland, Harold A. (professor), 5/2:11
New Jerusalem, location of, 4/1:61
New Testament
as history or myth, 5/1:69
Nephite parallels with, 4/1:171–3
Noah, King
as antithesis of noble king-servant, 1/1:117
reign of, contrasted with Mosiah’s reign, 2/1:35
similarities of, to Riplakish, 5/1:63
“no erasures” in Book of Mormon, 5/2:95, 95 n. 20
Norsemen, 2/1:163–4
north and south seas in the Book of Mormon, 2/1:189
Northern Kingdom, fall of, 3/2:63
Novick, Peter, and objectivity, 5/2:9
number switches in the Bible, 3/1:146–7
obedience
blessings from, 3/2:23
and prosperity, 4/1:36
offering in righteousness, 4/1:271, 273–4
olive tree, allegory of tame and wild, 4/1:107–8
Omer (Jaredite king) passing place of Nephite destruction, 4/1:262–3
Omni, book of, analysis of, 4/1:16–7
opposition
doctrine of, 4/1:232–4
opposition (continued)
in all things, 3/2:38–9
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law of, 2/1:33
necessary for choice, 3/2:75–6
oratory in the Book of Mormon, 4/1:87–94
orb as symbol of royalty, 2/1:28–32
other nations in Lehi’s prophecy, 1/1:7
other sheep, identity of, 4/1:56–7
outcast, spirituality of, 2/1:140, 142
Owen, Robert (British social reformer), 2/2:86
Palette of Narmer, 1/1:57
parable of rich man and Lazarus, 2/1:154
parable of the Good Samaritan, 2/1:153–4
parable of the vineyard, 4/1:196–7
paradigm choice in religious matters, 3/1:77
paradigm debate, nature of, 3/1:81
paradigms of Mormon thought, 3/1:75
paradise, 5/1:114
parallel episodes and structures in the Book of Mormon, 3/1:43; 4/2:24
parallel terms in Hebrew poetry, 4/2:17
parallelism
definition of, 4/2:15–6
emblematic, 1/1:179
of specification, 1/1:166, 168, 177, 178
synonymous, 1/1:177
parallels, modern and ancient, 2/1:144–57
parents in Zion, responsibilities of, 2/1:37
participation, church, 5/1:131–8
past events as interpretive guides, 1/1:68
patriarchal blessings in the Book of Mormon, 4/1:95–8
pådåh translated as redeem, 2/2:40
Pentateuch
authorship of, 4/1:176–8, 187
canonization of, 4/1:125
Documentary Hypothesis of, 3/2:54–7
as a historical record, 4/1:126
Moses as author of, 4/1:121–2
narrative element in, 4/1:121
problem of, 4/1:119–28
redactors of, 3/2:57
views on authorship of, 4/1:127–8
people of the Lord, covenants of, 2/2:59
peoples
non-Book of Mormon, presence of, 2/1:179–80
presence of other, in the promised land, 1/1:1
personal names in Book of Mormon, 1/1:189; 5/2:147
Pharisees, 2/1:152–3
ritual exclusivity of, 2/1:155
place names
indicating economic interaction, 2/2:84
transformation of, 2/1:166
plagiarism, accusations of, 4/2:144
plain, Jacob’s use of the term, 3/2:36

SUBJECT INDEX, 1992–96
plants in the Book of Mormon, 2/1:191–3
plates and records used by prophets to teach from, 2/1:25
plates of brass
contents of, 4/1:185–91
as possible scripture of the Ten Tribes, 4/1:190–1
prophecies concerning, 4/1:191
plates, twenty-four, discovery of, 4/1:266
Pliny’s letter to Tacitus about eruption of Vesuvius, 2/1:120–3
plural marriage preference of the early Nephites, 1/1:3
plural suffixes in Uto-Aztecan, 5/1:11 n. 5
poetic features of the Book of Mormon, 1/1:165 n. 5
political allegiance, 1/1:11
poor
command to support, 2/1:34
treatment of, 5/2:41–2
poor in heart, 2/1:143
Pope John Paul II, encyclical of, 5/2:11
Popper, Karl (philosopher), 5/2:11
population growth, Nephite, 1/1:1
population size of Lamanites and Nephites, 1/1:1
populations, other, in the promised land, 1/1:34
positivism, 5/1:100
posterity as a consequence of the fall, 3/2:75
postmortal existence, Alma’s teachings on, 5/1:141–2
poverty often leads to true humility, 2/1:143
prayer of indignation, sorrow, and comfort, 4/1:112–3
prayer, language of, 3/1:130 n. 17
prayers
in the Book of Mormon, 4/1:108–14
intercessory, 4/1:109–10
ordinance, 4/1:113–4
pagan, 4/1:111–2
supplicatory, 4/1:110–1
pre-Columbian contacts between the Old and New Worlds, 2/1:187
premeditation, ancient concept of, 1/1:124–5
pride
among the Nephites, 3/2:32
President Benson’s teachings on, 3/2:19
contributing to fall of Nephites, 2/2:24 n. 11
as danger to the church, 3/2:33
explanation of, 3/2:17
and power, 3/2:20
pride cycle, 2/1:143 n. 6, 157–8; 3/1:51
priesthood
concepts of, taught by Alma, 5/1:103, 112–3
ordinations to, 5/1:129–31
policies and practices in Moroni 2–6, 5/1:120
primordial act, 1/1:69
production and exchange, references to, 2/2:80–2
promised land, 3/2:23
conquering and partitioning of, 1/1:81
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journey to, 3/1:50
populations in, 1/1:34
as a “strange land,” 3/1:198–202
as type of eternal life, 3/1:201–3
pronouns in linguistic studies, 5/1:28–31
pronouns of address in Book of Mormon, 3/1:118–9 n. 8
prophecy
David Wright’s view on, 3/1:86–9
of Samuel the Lamanite, 3/2:84
prophet vs. fraud, 2/2:3
prophetic dialogue in the Book of Mormon, 4/1:103–5
prophetic discourse in the Book of Mormon, 4/1:86–7
prophetic language
announcement formula, 1/1:182
messenger formula, 1/1:181
oath formula, 1/1:182
proclamation formula, 1/1:181–2
revelation formula, 1/1:182–3
woe oracle, 1/1:182
prophetic narrative in the Book of Mormon, 4/1:101–3
prophets
biblical tests for, 3/1:87
and Catholic infallible magisterium, 5/2:14
completion of work of, 5/2:170
revelations to, 2/2:5
and shedding of blood, 1/1:138–9
two, in latter days, prophecy of, 4/2:153
prosperity
contingent on obedience, 4/2:127
dangers of, 3/2:32
psalm of Nephi, 4/1:77–9, 4/2:125
publicans, 2/1:152
Pulsipher, Zerah, vision of, 2/2:169
purification and judgment at Lord’s coming, 4/1:270
purity, biblical laws of, 3/1:1, 17–8
Queen of Sheba, 5/2:141
queen, potential to become, 2/1:37
quest theme, 3/1:50
Quetzalcoatl
endowed with Christlike attributes, 2/2:122–3
Toltec and Aztec god, 2/2:121
Quinn, Arthur (biblical scholar), 3/1:78–80
Quinn, D. Michael (liberal historian), 5/2:8
quotation, sign of, 1/1:61
Qur<an, Arabic, 5/2:88–9
rain, strange absence of, 2/1:107, 109
Ramah, hill, site of last Jaredite battles, 4/1:264
Ratzinger, Joseph Cardinal (Catholic scholar), 5/2:10
record keeping, importance of, 4/1:62
records and plates used by prophets to teach from, 2/1:25
records passed from generation to generation, 4/1:19–20

SUBJECT INDEX, 1992–96
recurrence
in the Book of Mormon, 5/1:81
in history, 5/1:73–84
in narrative, 5/1:74
redeem, use of term, 2/2:41
redeemer in ancient Israelite setting, 2/2:39
Redeemer vs. Deliverer, 2/1:84–6
redemption
central Book of Mormon theme, 2/2:44–7
central theme in Abinadi’s teachings, 2/2:53
divine prerequisites for, 3/1:159
as entrance into the Lord’s presence, 2/2:46
from physical death, 2/2:45
by power of the Holy Ghost, 3/1:168 n. 20
preparatory, 5/1:114–6
process of, 3/1:154–67
from spiritual death, 2/2:45
synonyms for, 3/1:155
of the world, 2/2:75
reductionism, 5/2:20
reform of King Josiah, 4/1:189
reformed Egyptian, 5/2:75–6 n. 57, 156
and abnormal hieratic, 5/1:162–4
alphabet, 5/2:72–6
in Book of Mormon writings, 2/1:33
and carved hieratic, 5/1:164–5
refuge, cities of, 1/1:122–3, 139, 139 n. 46
religious experience, ambiguity of, 3/1:89–90
religious texts on metal plates in Jerusalem, 3/1:206
renaming as element of covenant-redemption relationship, 2/2:43
repentance, 5/2:33–42
applicable in all periods of time, 5/2:36
change required in, 5/2:34
and close connection with baptism, 5/2:39
and commitment to keep the commandments, 5/2:38
desire for, 1/1:166
of dissenters, 3/1:57–8
doctrine of, 4/1:54
as a narrow or strait gate, 5/2:37
and necessity of confession, 5/2:37
procrastination of, 3/2:30
as a turning away, 5/2:38
repetition
in the Bible, 3/1:42; 5/1:77–80
and contrast in the Book of Mormon, 3/1:40
Kierkegaard’s term, 1/1:68
modern prejudice against, 1/1:71
in Nephi’s quest, 3/1:44–7
purposes of, 3/1:40, 52
repetition (continued)
relished by ancient writers, 1/1:67
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within scripture, 5/1:109–10
of stories of origin, 3/1:104
rest of God, 5/1:116–7
restoration
of Aaronic Priesthood, 4/1:273
Alma’s discussion of, 2/1:9
preceded by apostasy, 2/2:76
resurrection, 3/2:43–4
age at, 2/1:17 n. 45
of Jesus Christ, 2/2:2, 10–1
Revelation and 3 Nephi, comparison of, 4/2:153–4
rich, difficulty of, to be saved, 2/1:153
riches
as gift from God, 1/1:176
use of, 4/1:241–2
Ricoeur, Paul (philosopher), 5/2:17
righteous, fate of, 2/2:31
Rio Grijalva, southern end of, field study of, 1/1:143
Riplakish, similarities of, to Noah, 5/1:63
ritual in the ancient Near East, studies on, 1/1:173 n. 19
river of filthy water, 2/2:14, 15, 23, 33
RLDS Church
liberalism of, 2/2:141
shift in name of church for, 2/2:132 n. 1
theological divisions in, 2/2:133–42
understanding of the Book of Mormon in, 2/2:138–9 n. 22
views on the Book of Mormon, 2/2:142–3, 142 n. 36, 154–5
wealth of, 2/2:137
Roberts, B. H., and Book of Mormon criticisms, 2/2:183–6
Rockwood, Albert P., journal and letters of, 2/1:68–9
rod
passed through the patriarchs, 2/1:104
as scepter, 5/2:149–50
as source of support and weapon of defense, 5/2:152
use of, to represent words or speech, 5/2:153
used for correction and guidance, 5/2:149
rod of iron, 2/2:14, 15, 19, 33
as a symbol of ruling power, 5/2:148
rod of Moses, 2/1:104
Roman Catholic position on the Bible compared to Book of Mormon
controversies, 5/2:24–5
root of Jesse, 4/1:278–9
Rosh ha-Shanah, 2/2:116. See Feast of Trumpets
royal regalia
passed from Benjamin to Mosiah, 2/1:26–32
possession of, 1/1:105
transfer of, in Nephite history, 2/1:57
sacrament
partaking of, unworthily, 5/1:137
as renewal of baptismal covenants, 2/2:60–1
sacrament prayers

SUBJECT INDEX, 1992–96
commitments in, 5/1:127–9
comparison of texts of, 5/1:120–9
sacred relics preserved for a wise purpose, 2/1:58
sacred time, 1/1:69
sacrifice, great and last, 2/1:105
Sadducees, 2/1:152–3
Salisbury, Catherine (sister of Joseph Smith), 2/1:59
Sam (brother of Nephi), 5/2:164
abuse of, by older brothers, 5/2:166
departure of, with Nephi, 5/2:168
as a holy and just man, 5/2:168
Lehi’s blessing of, 5/2:167
Lehi’s rejoicing for, 5/2:166–7
righteous decisions of, 5/2:166
Samuel (Old Testament) as deliverer, 5/1:95
Samuel the Lamanite
as a poet, 1/1:179
calls Nephites to repentance, 2/1:142
first lament of, 1/1:165–8
laments of, 1/1:163
predictions of, 4/1:62
prophecy of, that many would arise from the dead, 3/2:84
second lament of, 1/1:168–75
sermon of, 1/1:163
Samuel the Lamanite narrative
anachronies in, 4/2:103
characters of, 4/2:104–6
delivery of, 4/2:102–3 n. 10
events of, 4/2:100–4
setting of, 4/2:99
Sariah (wife of Lehi), 2/2:196
lament of, to Lehi, 3/1:46
Sariah, name of, found in Elephantine Papyri, 2/2:196–200
Satan, fall of, 3/2:58
save, use of term, 2/2:41
Savior. See also Jesus Christ
infinite and eternal, 2/1:82
likened to tree of life, 2/1:94–6
mortality of, 2/1:80
provided for us, 2/1:37
suffering of, 2/1:88–9
scarcity as basic fact of economics, 2/2:79
scholarly position on controversial issues, 4/2:88
scholars
academic credentials of, 4/2:86–7 n. 25
naturalistic approach of, 2/2:7
scholarship, current Protestant, 3/1:92
scientific paradigms, definition of, 3/1:76
Scott, Latayne C. (anti-Mormon), 5/2:12
scribes to record all the official statements or acts of kings, 1/1:57
scripture
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abridgment of, 3/1:9–10 n. 14
critical approach to, 4/2:89
likening to ourselves, 2/2:69
missing, insertion of, by Nephi3 , 3/2:90
omission from, of Samuel’s prophecy or fulfillment of prophecy, 3/2:84–91
oral reading of, 4/2:113
public readings of, 3/2:119
second coming of Jesus Christ, 4/2:152
secret combination, phrase of, 1/1:184–8
in non-Masonic context, 1/1:186
secret combinations, 3/1:51
secret societies, nature and form of, 1/1:21
seer, function of, 2/2:71–2
Septuagint, 4/1:179
Sermon on the Mount
audience for, 4/1:155–6, 164–5
differences in texts of, 4/1:156–65
in 3 Nephi, 4/1:55–8, 153–65
similarities in versions of, 4/1:165
serpent worship, 2/2:124
feathered, in Mesoamerica, 2/2:121
serpents, fiery flying, 2/2:127–31
servants, Lamanitish, 1/1:31
service of God, 4/1:234
service, necessity of rendering, 4/1:89–90
sheep, other, prophecy of, 3/2:121–2
shelem, Hebrew term for peace offering, 2/2:74
Shelem, Mount, and brother of Jared, 2/2:74
Sherem, accusations of, against Jacob, 4/2:130
ship-building
by Nephi, type of creation, 1/1:71
divine pattern of, 1/1:72, 74
Sidon River, 1/1:143
description of, 1/1:151–2
head of, 1/1:152–3
modern candidate for, 1/1:153–6
water flow of, 1/1:143
sign, Korihor’s seeking for a, 2/1:199
Signature Books, publications of, 5/2:5–6
silver plates from Jerusalem
burial site of, 4/2:136
translation of, 3/1:205–6
simile curse
accompanied by a ritual, 2/1:128
articles dealing with, 2/1:124 n. 1
Book of Mormon contexts of, 2/1:132–7
prophetic curse, 2/1: 135
in religious covenants, 2/1:132–5
treaty curse, 2/1:132
Old Testament contexts of, 2/1:129–32
covenant curse, 2/1:129–30
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prophetic curse, 2/1:131–2
as an oral tradition, 2/1:138
parts of, 2/1:124
passive curse, 2/1:130–1 n. 31
ritual, 2/1:127–8
in suzerain treaties, 2/1:127, 136
unaccompanied by a ritual, 2/1:128
sin, unforgivable, committed by individuals and nations, 3/2:18
sin, unpardonable, 3/2:18
sinfulness, universal, 3/2:56, 73–4
in book of Job, 3/2:64
sins, saved from, 2/1:86
slavery and taxation, 5/1:92
slavery of the Israelites, 5/1:98
slayings sanctioned by God, 1/1:131–2
slippery, becoming, 1/1:175–6
small plates of Nephi
contents of, 4/1:4
special purpose for, 4/1:6, 8
as a spiritual history, 4/1:5
Smith, Adam (economist), 1/1:37–9; 2/2:85
Smith, George D. (owner of Signature Books), 2/2:155–6
Smith, Joseph
descended from Joseph of Egypt, 2/1:75, 75 n. 4
and effort required in translation process, 2/2:204
engraving of, by Edward Stevenson, 2/1:60
environment of, 2/2:146 n. 52
and first vision (see first vision)
Holy Ghost testifies of, 2/2:168 n. 15
and inability to translate before Harris-Anthon meeting, 5/2:69
nineteenth-century economic environment of, 2/2:78
and nineteenth-century works, 2/2:190–3
possibly identified with the “rod,” 4/1:203
prophetic claims of, 2/1:197
as rod out of the stem of Jesse, 4/1:276–8
social issues in the Book of Mormon, 4/1:241–5
Son of Righteousness vs. Sun of Righteousness, 4/1:181–2
songs in the Book of Mormon, 4/1:114–7
sons of Helaman, faith of, 4/1:75–6, 253
sons of Levi, purification of, 4/1:270, 273–4
souls, loss of, 1/1:177
sound correspondences in linguistic studies, 5/1:16–28
source identification, practice of, 2/2:91
South Arabia
excavations in, 5/2:144
Iron Age contemporaries of, 5/2:143
Spalding, Solomon, long conversations in narrative of, 1/1:65–6
specialization, 1/1:37–8
and exchange, 2/2:80, 84
speech, boldness of, 3/2:38
Sperry, Sidney B.

177

178

JOURNAL OF BOOK OF MORMON STUDIES 6/1 (1997)

100th anniversary of birth of, 4/1:v
Carma deJong Anderson’s memories of, 4/1:xviii–xx
Richard Lloyd Anderson’s tribute to, 4/1:xxi–xxiii
bibliography of writings of, 4/1:287–96
biography of, 4/1:x–xi
Book of Mormon research of, 4/1:v–viii
Ellis Rasmussen’s tribute to, 4/1:xxv–xxvi
as scholar and teacher, 4/1:xiii–xvi
spirit of God, 1/1:79
spirit prison, 5/1:114
∞ryh as a male name in the Old Testament, 2/2:197
state
Alma’s rewording with, 5/1:143–4
Alma’s use of word, 5/1:140–6
Stela 3 at La Venta, 1/1:23
stem of Jesse, identity of, 4/1:202, 277
stenographer in Zeniffite court, 1/1:57–8
Stevenson, Edward, and engraving of Joseph Smith with sword of Laban, 2/1:60
stewardship, expansion of, 2/1:37
stick of Ephraim, Book of Mormon as, 4/1:40
stones of light, Jaredite, 3/1:108, 108–9 n. 9
strait and narrow path, 2/2:14
Sun of Righteousness vs. Son of Righteousness, 4/1:181–2
supernatural, denial of, 2/2:7
sword
birthright, of biblical tradition, 2/1:73
compared with famine or pestilence, 5/2:151
giving of, as part of coronation ceremonies, 2/1:42
Nauvoo military, of Joseph Smith, 2/1:68
as object of war and ceremony, 2/1:40
as symbol of power, 5/2:150–2
two edges of, 5/2:154
vs. Mesoamerican macuahuitl, 5/1:150
sword at Vered Jericho, 2/2:194
sword of Laban
accounts of, in Joseph Smith’s time, 2/1:59–72
as birthright sword, 2/1:79
Francis Bishop’s account of, 2/1:70–1, 70–1 n. 103
compared to sword of Goliath, 2/1:41, 48–53
compared to Vered Jericho sword, 2/2:195
description of, 2/2:194
as evidence of an armaments industry, 2/2:83
Helaman’s possession of, 2/1:56
Moroni’s burial of, 2/1:58
as a Nephite national treasure, 2/1:73
as part of sacred relics, 2/1:41, 54
passed on with records, 2/1:55 n. 65
as pattern for swords in America, 2/1:53
physical characteristics of, 2/1:73, 73 n. 1
possible pre-Laban origin of, 2/1:75
as a religious symbol, 2/1:54
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as a symbol of divine authority, 2/1:41
as a symbol of power and rule, 2/1:26
theories about, 2/1:40–1
unsheathed, 2/1:64–8, 74
swords
ancient, significance of, 2/1:78–9
disappearance of, 1/1:171 n. 14, 176
heroic pattern of, 2/1:43–4
kingly pattern of, 2/1:41–2
Near Eastern, 2/1:45–8
and office of recorder, 2/1:65 n. 55
as part of royal regalia, 2/1:42, 45
as symbol of divine authority and kingship, 2/1:45, 77
symbolic prophecy in the Book of Mormon, 4/1:98–101
symbols, function of, 3/1:83
synonymia, 5/1:108–9
Tanner, Jerald and Sandra (anti-Mormon writers), 2/2:164
misrepresentation in writings of, 2/2:187–93
Matthew Roper’s response to, 4/2:142–6
Taves, Ernest H. (anti-Mormon publicist), 2/2:156–8
taxation and slavery, 5/1:92
taxes in the Book of Mormon, 2/2:84
tectonic plates, movement of, at time of crucifixion, 3/1:171
temple
destruction of, 5/2:127
in the promised land, 1/1:73
temple-building among the Nephites, 1/1:92–3
temple imagery in the Jaredite narrative, 3/1:109–11
Temple of Solomon and the ark, 1/1:74
temple typology, 2/1:96–105
earthly temple as counterpart of heavenly model, 2/1:98
legitimizing political role, 2/1:103–5
primordial hillock, 2/1:98–100
sacral meal, 2/1:102–3
temple central to economic structure of society, 2/1:101–2
temple as place of communion with God, 2/1:100–1
temple as place of sacrifice, 2/1:105
tree of life and the temple, 2/1:96–105
temples outside of Jerusalem, 2/2:199
temple work, 5/1:274–5
Ten Commandments, 2/2:55; 3/1:117
Lord God as author of, 1/1:173
Ten Tribes, 4/1:57
test bridge of medieval vision literature compared to Lehi’s iron rod, 2/1:15
testimonies of Christ in the Book of Mormon, 3/1:97
textual criticism
and the Book of Mormon, 4/1:175–84
definition of, 4/1:175
theory choice dependent on values, 3/1:77
theory, influence of, on selection and significance of data, 3/1:80
Thompson, Stephen E.
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raising of substantive issues by, 4/2:87–90
views of
on the Book of Mormon, 4/2:82
on New Approaches to the Book of Mormon, 4/2:82–4
on reviews of New Approaches, 4/2:84–92
Three Nephites, 4/1:64–5
tilling the earth, symbolic significance of, 3/1:106–7
Timothy
prophecies of, 4/2:152
raising of, by Nephi, 4/2:153
stoning of, 4/2:152
title of liberty, 5/1:149
title page of the Book of Mormon, 2/2:93; 4/1:3, 255–9
description of, on coming forth of Book of Mormon, 3/1:97
as introduction to Mormon’s editorial guidelines, 3/1:94
as postface or envoi, 3/1:94 n. 1
writing of, 4/1:255–9
titles for Jesus Christ, 4/2:129
tools, loss of, 1/1:171 n. 14, 176
Tower of Babel in the book of Ether, 4/1:123
trades, necessity of, 1/1:38
transfiguration of Nephi, 3/2:125–6
transitions, including birth and death, 2/2:74
translation
appearance of words or sentences in English during, 2/2:203
of the Book of Mormon, commencement of, 5/2:62 (see also Book of
Mormon, translation of)
with consecrated instrument, 2/2:203
multiple correct possibilities arising from, 2/2:205
process of, 2/2:201, 204–5; 5/2:79
to represent accurately ideas in original, 2/2:205
Joseph Smith’s view of, 5/2:70
translation, use of the word, 5/2:69, 69 n. 32
transliterations, 5/2:159
treasures, disappearance of, 1/1:176
treaties
ancient Hittite, standard parts of, 2/1:129
and simile curses, 2/1:127–8 (see also simile curses)
treaty ceremony, 2/1:124
tree of life, 2/2:15
compared with temple typology, 2/1:94
features of, 2/1:106
fruit of, 2/2:34, 36
guardians of, 2/2:35
interpretation of, 2/2:17, 17 n. 3
in Lehi’s dream, 2/2:14
as a personification of Jesus Christ, 2/1:93
as a symbol of eternal life, 2/1:93
vision of, 5/2:148
trial procedures, 1/1:58 n. 17
Trojan War, 5/1:147
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trumpet, blowing of
by Moroni, 2/2:117
as symbol of revelation and redemption, 2/2:116
trust in God transferred to material things, 2/1:36
truth
and claims of science and religion, 5/2:12
and error, 3/2:38
historical, 5/2:9
knowledge of, 5/2:29
notion of, 5/2:12
in religion and science, 5/2:13
teaching of, 4/1:229–30
truth, Jacob’s use of the term, 3/2:36
truths, well-defined, in LDS Church, 2/2:12
tsunamis, destructive force of, 3/1:178–80
two ways, doctrine of, 2/1:33
type-scenes in the Bible, 3/1:42
typology in the Book of Mormon, 2/2:63
unlearned man, 5/2:59
Urim and Thummim, use of, 5/2:77–9
Uto-Aztecan
language family, 5/1:9
languages, approximate locations of, 5/1:40
peoples, possible remnants of Book of Mormon peoples, 5/1:36–41
and similarities with Hebrew, 5/1:8
and similarities with Semitic languages, 5/1:33
validity of religious teaching, testing of, 4/1:231
Vatican II, constitution of, 5/2:14
Vered Jericho sword, 2/2:194
Vesuvius, eruption of, 2/1:120–3
vision of the tree of life, 5/2:48
volcanic activity and severe seismic events, 2/1:111
volcanic ash blocks sunlight, 3/1:173
volcanic eruptions, 2/1:110
location of, 3/1:172–3
recent, 3/1:180–5
voting of redundant strings, engineering principle of, applied to Liahona,
3/2:7–11
wages received by government officials, 2/1:34 n. 16
war
purposes of, 5/1:149
rules of, 1/1:137 n. 44
water, filthy, 2/2: 32 n. 21
water flow of Sidon River, 1/1:143
waters of Mormon, 2/2:56–7
waters of Sebus, 3/1:48
wåw-consecutive in Hebrew, 5/1:31–2; 5/2:91
wealth of Americas, 3/2:30–1
wealth of nations explained by specialization, trade, and freedom of choice,
1/1:37
weapons
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of Gods, 2/1:46
Nephite, 1/1:92; 5/1:148
as symbols of authority and royalty, 2/1:39–40
Webster’s 1828 English dictionary, 4/2:144
weights and measures, names of, 1/1:20
Wesley, John, and beginnings of Methodism, 2/1:145–7
wet season, length and timing of, 2/2:209
Whitefield, George (associate of John Wesley), 2/1:145
Whitmer, David, and testimony of the Book of Mormon, 2/2:181–3
Whitmer, Mary Musselman, shown the plates, 2/2:170
whole earth, interpretation of, 2/1:113–9
wicked, fate of, 2/2:31
Wijckmans, Armand (RLDS pastor in Orem, Utah), 2/2:147–8, 148 n. 57
wilderness
narrow strip of, 1/1:153
south, near land of Manti, 1/1:150
wind, lightning, and darkness, 3/1:173–4
without beginning of days or end of years, phrase, 5/1:113–4
witnesses
additional, to the Book of Mormon, 2/2:167–8
lack of, at Laban’s slaying, 1/1:121
law of, 3/1:41
Witnesses, Three
and ideas on translation process, 2/2:201–3
promised to view sword of Laban, 2/1:62, 74
and testimony of Book of Mormon, 2/2:166, 171
woes, ten, patterned after Ten Commandments, 1/1:138
word of God, 5/2:152–5
equated with a sword, 2/1:43–4
power of, 5/2:154
word pairs in the Book of Mormon, 4/2:23, 23 n. 20
anger//fierce anger, 4/2:33–5
blessed//cursed, 4/2:35–6
blood//burnt offerings, 4/2:36–7
city//land, 4/2:37–8
day//night, 4/2:38–40
dead//dust, 4/2:40–1
deliver//destroy, 4/2:41–2
earth//darkness, 4/2:42–3
earth//mountains, 4/2:43–4
eyes//heart, 4/2:44–6
favor//blessing, 4/2:46
God//man, 4/2:46
good//evil, 4/2:47–8
hear//understand, 4/2:54–5
hearken//give ear, 4/2:48–9
hearken//hear, 4/2:49–50
heart//soul, 4/2:51–4
heavens//earth, 4/2:55–7
highway//road, 4/2:57–8
Jacob//Israel, 4/2:58
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knees//earth, 4/2:59
lead//destroy, 4/2:59–60
light//darkness, 4/2:60
Lord//God, 4/2:61
mountain//valley, 4/2:62–3
nations//earth, 4/2:63
old men//young men, 4/2:64
people//Israel, 4/2:64–5
place//land, 4/2:65–6
possible explanations for, 4/2:25–9
pride//wisdom, 4/2:66
righteous//wicked, 4/2:67
sea//earth, 4/2:68–9
seen//heard, 4/2:69–70
sin//righteousness, 4/2:70
tell [publish]//declare, 4/2:71–2
thousands//ten thousands, 4/2:72–5
tree//waters, 4/2:75–6
visions//dreams, 4/2:76–8
walk//observe, 4/2:78–9
way//law, 4/2:79–80
word pairs in the ancient Near East
earth//world, 4/2:21–2
in parallel collocations, 4/2:30–3
valiant//mighty, 4/2:22–3
words and types, philosophy of, 2/2:64–5
Words of Mormon, analysis of, 4/1:18–20
Wright, David P.
conversion experience of, 5/2:8
critical approach of, 3/1:74
homogeneity of arguments of, with Korihor, 3/1:91
views of, on ancient Hebrew sacrifice, 3/1:82–3
Yahweh
as gø<∑l of Israel, 2/2:41
Old Testament, as Redeemer of Israel, 2/2:39
ye not necessarily plural in Book of Mormon, 3/1:138
Young, Brigham
citation of, used improperly, 2/2:165–8
claims of, that Witnesses remained true to testimony of Book of Mormon,
2/2:166
and story from Oliver Cowdery of unsheathed sword of Laban, 2/1:64, 74
Zarahemla, city of, 1/1:146–9
location of, 2/1:176
modern candidate for, 1/1:157–8
Zarahemla, land of, 1/1:143, 146–9, 152–3
peoples in, 4/2:109
sought by Limhi’s people, 4/1:265–6
Zarahemla, people of, 1/1:13; 4/1:16
diversity of, 1/1:14–7
language of, 1/1:18

184

JOURNAL OF BOOK OF MORMON STUDIES 6/1 (1997)

Zedekiah, 5/2:99
Zeezrom and correlation with ezrom, 3/1:15–6
Zelph story, 2/1:174–5
Zeniff, people of, 4/1:17
discovery of, 4/1:21
exodus of, 5/1:85–100
history of, 1/1:60, 4/1:21
treaty with, by King Laman, 1/1:61
Zimmerli, Walther, discussion of, on fall of Adam, 3/2:69–71
Zion in the latter days, 4/1:201
Zoram
departure of, from Jerusalem, 1/1:132
as Laban’s servant, 3/1:46
Zoramites
Alma’s reaction to, 2/1:12
expelled poorer element, 1/1:12–3
prepared to receive gospel, 2/1:142–3
some considered brethren of the Nephites, 1/1:8
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